2 ) 4315\,0—%?

: A

THE

SCIENCE o
HADITH

METHODOLOGY

(MUSTALAH AL-HADITH)

a r o e -+

WRITTEN BY

DR. MAHMOUD OMAR




About the Author

Dr. Mahmoud A. Omar is a contemporary Muslim scholar trained in the
classical Sunni tradition, with specialization in Figh, Usul al-Figh, Qawa‘id
Fighiyyah, Qur’anic sciences, Hadith, and Islamic theology. A graduate of
Al-Azhar University in Usul al-Din, he served as a Fatwa Board Member under
the Al-Azhar Council in Al-Monofiya Province, Egypt.

Dr. Omar has studied with scholars from across the Muslim world and holds
numerous ijazat in the Islamic sciences. His authorizations include ijazat in the
ten canonical Qur’anic recitations, as well as ijazat in major Hadith collections,
including Sahih al-Bukhari, Sahih Muslim, and al-Muwatta. His training reflects
a deep connection to the inherited scholarly tradition through recognized
chains of transmission.

Over decades of teaching, Dr. Omar has taught students in Qur’an, Hadith,
Figh, Usul, and related Islamic sciences. He has also graduated more than
thirty-six huffaz in multiple gira’at, while mentoring students in both
knowledge and adab.

His writings address maqasid al-shari‘ah, legal maxims, Islamic wills and
inheritance, and contemporary issues facing Muslims in the West. Through his
teaching, research, and community service, Dr. Omar continues to provide
clear, balanced, and Shariah-grounded guidance rooted in the Qur’an, Sunnah,
and the classical scholarly tradition.

English Editing & Translation Support

Professional English editing and translation support provided by Ustadha Sama
Ferguson.

© 2026 ljazah Institute and Islamic Research Network. All rights reserved. No
part of this publication may be reproduced, distributed, or transmitted in any
form or by any means without prior written permission.



YPRYIN|
a2l AR o

ale 401 lam dema e A Y15 G531 b AR L858 5 ¢l 4 el o2 b el
Al odeal g Laiall 5 i Tl (o iy ) B L B sl 2o Jamn ol
A g5 g odie Takaa G Sl g Al Bl 5 W a2 W) A1) Y o dgl 5 cadlans Jila e
peni s ¢ ) ) dilaa s lela¥) all e s adde 200 s ppallall das &gl
R

2

:day G

Salsia Tangria WLE AT (375 55 o1 31 cadlay) 21 L 580 (pmd B Capanll ellanat 2le i3

Sy i dng ) 2o TR il (e ol ey Jonl sy L I s (e
o ey gt g ailin KAy () iy ¢l alal) 13 rleia auadt o Lt Euaall Jal (s oa
ol (388 ey o Gallall & Sl epantl s = sall s Do Sl o sbay (8 5m 5 code) () s

Al e S Jge Mg cpanad pe e LAY Jin Gulaidiall 3 S Ul EBPIETY
8 o dlany s o s sall QLS 138 gan - il e Tasind - Sl dlual) joladl) e
o e 4 Cua 3l By, gtiall § S g cpsutinally 6 ) ¢ 3V 5 Cuaal)

a5 & Al Axly (e 2ol 5 Ba (S8 cadall o Ldad g 5 ladl £ oy 1
. QA.:\S\ ‘_;L;\’.A\ é.u);d tlaa ye g «W\» wib;std\ :JL‘)]\
O A b sl JLST Ale ) A o i) e glan Sl s all B g Sl 2

S8 2K 5 gl LU (5 ) clge 85 Afaall o slal Bl il ol o5 (ALlndal

coaall ¢yl cCapmaall gl cmamaall) ASlapaad g llaaall Jibass gl fan 3
_B)@gﬂmg@k&w‘qﬁ;ﬂjfﬂ@iﬁjﬁ\y#ﬁ@(&ﬁj

365 A slaie 8 LaglilSa {5 Al ol o Jla ) e g Guamill g g sall ale N JAaa 4
el Sl Ll a5 Laglaldl 5 ¢ il



Gelid g L sla ) Gy ) dend Almgy PR (o) Ll Arala Acla 5
g Ui 5 Dl adlef daia g 5 el 2 g by adle 30 Ja Lidaiadl)

S (pand e QUSY Clas 8

Db s ecanl) oy 5 8L (5l ) gaad A5 Ay el 5 52l i J5Y) anill) @
_ada_jl.AjcM\ ‘:)J\)mc‘;i;M}SQ

llaaall iy s 105 J gomd dn jf 48 5 ccdaill 5 Eilallaiadlly ;SN andl) o
Lagaly cla 3l s Jaamill s = yadl ) s 5 eyl e aSall Jilise o i)
Slatial) Jiloall g calandail) (Joqd

Gl 138 J gl o) 45 mgle (g eind) ol ot LWl i 138 580 of s
ralus s agle ) Tia U g 08 ) oLl ALeall o S S agiald o 5 ey )
ot Aald ia adains Tis U g |yl 200 Sy

Sl & DAY U 5 5 o 5 calall Tadls cay S agan ol Lallas alaay of a3 i) Sl
A g anill 5 s (e Ukl a4 S Lo g call) (b o) gam (g 48 S e (Janll
O Aie dd gy 5

el S i Saall 5 Cppmand a5 4l e 5 exiaa Wi e @l alu sl s

In the name of Allah, the Most Gracious, the Most Merciful

All praise is due to Allah, who has honoured us with His Clear Book,
ennobled us with the Sunnah of the prophet Muhammad (may Allah’s
blessings and peace be upon him) and made the science of hadith a
fortified citadel to safeguard the Shariah from distortion and loss. | praise
Him, exalted be He, for His magnificent favours; | testify that there is no
deity worthy of worship except Allah alone, without partner; and | testify
that Muhammad is His servant and His Messenger, sent as a mercy to all
creation. May Allah’s blessings and peace be upon him, upon his pure



family, his noble companions, and those who follow them with
excellence until the Day of Judgement.

Introduction

The science of hadith methodology (mustalah al-hadith) is a special
favour Allah granted to the Muslim community. No nation before us was
endowed with a complete framework that conveys reports to its Prophet
through a connected chain of transmission, distinguishing sound
narrations from weak ones, a fulfilment of Allah’s promise to preserve
His religion. From early times, the scholars of hadith have made this
discipline accessible to students: beginning with its origins and
documentation, clarifying its principles, and introducing the sciences of
narrators, criticism, and appraisal, so that the seeker proceeds with clear
insight.

In an age beset by the wide circulation of unverified reports and by the
distance of many learners from original sources, | have, relying on Allah,
composed this book, The Science of Hadith Terminology: Keys and
Foundations, as a kindness to beginners and a reminder to advanced
students. | have adhered to the following guidelines:

1. Clarity of expression, free from complexity: every definition or
term is explained in simple language, followed by examples drawn
from Sahih al-Bukhari, Sahih Muslim, and other works, so the
meaning becomes firmly rooted in the mind.

2. Gradual presentation: | start with the stages of recording the
Sunnah up to the completion of compilation in the preferred
centuries, then discuss the emergence of hadith sciences and their
branches, so the student sees the whole picture before delving
into detail.

3. Gathering the most famous issues and classifications — sound,
hasan, weak, mursal, mudallas, and others — with precise criteria
for each category and its key references, followed by brief practical



applications.

4. An introduction to the sciences of narrator criticism (al-jarh
wa-I-ta ‘dil) and biographical evaluation, so the reader recognises
their place in the edifice of report verification and becomes
familiar with their terminology and gradings in useful brevity.

| have arranged the book in two major parts:

e Part One: Roots and History — three chapters covering the
genesis of hadith recording and the development of its sciences up
to and beyond the era of Ibn al-Salah.

e Part Two: Terminology and Application — four chapters beginning
with basic definitions, followed by rulings on hadith, then an
introduction to al-jarh wa-I-ta‘dil, and finally a chapter of selected
issues and applied examples.

| hope this work will be a smooth stairway for students of the Sunnah,
enabling them to grasp the fundamentals of this noble field and join the
blessed company of its distinguished bearers, about whom our Prophet,
(may Allah bless him and grant him peace) said:

“May Allah illumine the face of one who hears a hadith from
us, memorises it, and conveys it to others.”

| ask Allah the Exalted to make this endeavour purely for His noble
Countenance, beneficial to His servants, and to grant us sincerity in word
and deed. Whatever is correct herein is from Allah; whatever is mistaken
is from myself and from Shaytan, and Allah and His Messenger are free
of it.

May Allah’s blessings, peace, and grace be upon our Prophet
Muhammad, upon all his family and companions. All praise is due to
Allah, Lord of all worlds.
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Chapter One

The Science of Hadith Terminology
How It Began and Developed

To understand how the science of Hadith terminology began and grew,
we first need to look at how the science of Hadith in general was written
down and organized. This gives us the bigger picture, helping us see how
Hadith terminology started and went through its different stages.
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The Recording of the Prophetic Sunnah



First: The Hadith During the Prophet’s Lifetime s

The Prophet 5% was sent at a time when ignorance and misguidance
dominated the lives of the Arabs. His mission was a mercy for all
humanity, as he recited to them the verses of the Book of Allah, purified
their souls, and taught them the Book and wisdom.

The Messenger Alsif, chosen by Allah, was the most honorable of all
creation, both among Arabs and non-Arabs, and the purest in lineage
and character.
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The Prophet 52 began his mission by inviting people to Islam in secret.
This wise approach allowed hearts to embrace the message and follow
the path of guidance, after being lost in the confusion of error and
misguidance.

Although only a small number of people initially followed him during this
phase, they gradually accepted Islam one after another when he openly
called to the faith. Over time, as the stages of the message advanced,
they started entering Islam in large groups.

Islam deeply touched their hearts and captured their minds, meeting
souls thirsty for guidance and truth. Their faith became as essential to
them as blood is to the veins and the soul is to the body.



agidi) Ao o G gy ) gasih MY 5 5L N 9 8 Jad) bl aSa) B i) a g M g
gy & GQomdng cdgle (guangg adghiang O AN g 15gadly agilly agilisly
Laghs Unia g S g Lale Lagd) 1 ggild caginid] g agilia o Al g Adud) culalla g, Pt

People found in Islam the reasons for honor, leadership, and success.
They placed the Prophet s above themselves, their children, and
their parents. They turned to the Quran, eagerly memorizing and
cherishing it, while obeying Allah and His Messenger 5t

The teachings of the Sunnah and the Quran deeply touched their hearts
and souls. They embraced them fully, dedicating themselves to learning,
practicing, memorizing, and understanding them.

sl g Adadlat) § g8 g day JAl) AT 5 Jiad) 1S3 (e agale &) () puda ) Aol Agle Jia Lag
A B 0 adiag ¥ Gl L 1 9908 1088 ¢ ganal) B Al g o AN Jada B abac bl cagdl)
pgbad g ad Jladl g agabaa] agd gy ) glada canaina (S Badalld (AUSH Y g el AN gl
LG 5 ALkl ciluulia B (3lali caglrce CulS agiindi g cabadina \S Jinlld aa LA g
JElaa glasa o g ) i cplae ) a guadd) clabu g calaal) g

(s ) s ALY an )i L ClS caga sl Lgale cilia ) 5 il 5 dadal) 038
e A gy palg Al agy Bl Lagule Bliall g, dcle il diagg

The companions of the Prophet izt were blessed with sharp intellects,
quick wits, strong memories, and clear understanding. These traits
helped them preserve the Quran and the Sunnah in their hearts. At that
time, they were largely unlettered Arabs who could neither read nor
write, so they relied on memorization.

They used their minds to retain their genealogies, poetry, speeches, and
historical accounts. Their memories were their primary tool, and their
eloguent tongues were their support, especially during occasions of



boasting about their ancestors or in verbal duels with rivals, whether in
poetry or prose, in praise or criticism.

This natural disposition and innate ability made them well-prepared to
receive and preserve the Book of Allah and the Sunnah of the Prophet
Lt Through them, Allah established His religion and supported His
Messenger lsif.
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The Method Used by the Companions to Transmit Hadith

The companions relied primarily on memorization to learn, narrate, and
transmit the sayings of the Prophet &xf. They were largely an
unlettered people, with only a few among them able to read and write.

amy Uit BAL o (AL ol AdgalSh | Bk dda Hdlual) plandly Cuaadl il (S
fa pdang gl ke Al Al (S o) g e e Slamdly g oA 85 LGS g AaDIS
ol AHS (49 g lagan 15358 alh Al 80 ALEY i ADS pad Pite 4ally (e

Akt dddaa da Ple oo Alala g 43 i agla ) Jadi @ils | Pk J gy

They would learn the Hadith by listening directly to the Prophet ilyt.
Some would speak to him or meet those who had spoken with him s,
hearing his words or observing his actions and approvals. Others would
listen to those who had heard from him, whether they were directly
speaking with the Prophet 5% or attending gatherings where he spoke
and acted.

Not all the companions were present at every gathering with the
Prophet lznf. Some were occupied with their personal responsibilities



and needs, which occasionally kept them from attending his Lyt
sessions consistently.
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Writing Hadith During the Prophet’s Time

As previously mentioned, the companions primarily relied on
memorization to learn and transmit Hadith. Only a small number among
them used writing as a means of recording it.

Some suggest that the limited writing of Hadith during the Prophet’s
time was due to the scarcity of writing materials. However, fairness
compels us to acknowledge that while the lack of writing tools might
have been a factor, it was not the sole or most significant reason for the
limited documentation of Hadith during that period.

The companions, may Allah be pleased with them, wrote the Quran on
various materials such as parchments, stone fragments, palm stalks, and
animal bones. The shortage of writing materials did not prevent them
from preserving the Quran, documenting it, and writing it down.
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The Companions’ Dedication to the Sunnah

The companions’ dedication to preserving the Sunnah was no less than
their commitment to the Quran. Had they chosen to record all of it, they
could have done so. However, writing down the Quran consumed much
of their time and effort. The Sunnah, with its vast number of teachings
tied to various situations, was extensive. The Prophet s left no
occasion without offering guidance, teaching, or an explanation to his
companions. Many verses of the Quran also came with clarifications and
interpretations from the Prophet ilst.

Given this, it was challenging for the companions to document
everything. Moreover, those proficient in writing were very few. Despite
these challenges, some companions recorded everything they heard
from the Prophet Alsif. Once the concern of mixing the Sunnah with the
Quran subsided, the Prophet izt approved their writings.

While some companions documented everything they heard, others
wrote down only parts of what they learned, as their focus on the Quran
limited their ability to write everything. The majority of companions,
however, did not write at all. Instead, they relied on listening,
memorizing, and practicing what they learned from the Quran and the
Hadith.
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The companions focused their efforts on collecting, writing, and
memorizing the Quran, while giving less attention to collecting and
documenting the Sunnah. This approach was directly linked to a
prophetic instruction that took into account the reality and
circumstances of the time.

When the situation changed, and the Muslim community entered a new
phase, the prophetic guidance also evolved. Initially, there was a
prohibition against writing Hadith to avoid confusion with the Quran.
The Prophet 52 said:

"Do not write anything from me except the Quran, and whoever has
written anything other than the Quran, let them erase it. Narrate from
me without hesitation, but whoever deliberately lies about me, let
them prepare for their place in the Fire."
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It was narrated by Muslim in his Sahih (authentic collection) — Book of Asceticism
(Kitab al-Zuhd) — Hadith number 7702, volume 8, page 229, on the authority of Abu
Sa'id Al-Khudri.
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Jami' Bayan al-'llm wa Fadlih — Ibn al-Athir — (1/306), Usd al-Ghabah fi Ma'rifat
al-Sahabah — by the same author — (3/233).
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Following this initial prohibition, the Prophet %% later permitted the
writing of Hadith. This occurred after Islamic rulings had been firmly
established, the majority of the Quran had been revealed, and the risk of
confusion between the Sunnah and the Quran was no longer a concern.
As a result, several companions began documenting Hadith.

One of the most notable collections of Hadith during the Prophet’s
lifetime was “Al-Sahifa Al-Sadigah” (The Truthful Scroll) compiled by
Abdullah ibn Amr ibn Al-As 9. It was a record of narrations from the
Prophet 5. Ibn Al-Athir mentioned that it contained about a thousand
Hadiths.
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The Musnad of Imam Ahmad includes this notable scroll, which serves
as one of the strongest historical proofs of Hadith documentation during

Musnad Ahmad — Musnad of Abdullah bin Amr bin Al-As — (11/7).
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It was narrated by Abu Dawood in his Sunan — Book of Knowledge, Chapter on
Writing Knowledge - (3/356), Hadith number 3648, and by Al-Hakim in
Al-Mustadrak — Book of Knowledge — Hadith number 358, (1/187).

Both narrations are from Abdullah bin Umar, with the wording following Al-Hakim’s
version.

The chain of narration in Abu Dawood's version is classified as Hasan (good). It
includes Ubaydullah bin Al-Akhnas, who is considered truthful, and the rest of the
narrators are trustworthy.

Al-Albani mentioned this hadith in Silsilat al-Sahihah — (4/106), Hadith number 1532,
and Al-Arna’oot authenticated it in his verification of Sunan Abu Dawood.
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that time. The creation of this scroll was a direct result of the Prophet
Alsit granting Abdullah ibn Amr permission to write down Hadith.

Abdullah had asked the Prophet izt for guidance, saying:

"0 Messenger of Allah, should | write down everything | hear from
you?"

The Prophet 2s:f replied:

"Yes."

Abdullah then asked, "Even when you are angry or pleased?"
The Prophet 5% responded:

"Yes, for | only speak the truth."
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The Sahifa Al-Sadigah was the result of this permission given by the
Prophet Alwf. It also indicates that Abdullah ibn Amr wrote additional
collections of Hadith from the Prophet s beyond this scroll. This is
supported by the statement of Abu Huraira , who said:

"No companion of the Prophet .'s% narrated more Hadith from him
than | did, except Abdullah ibn Amr, because he used to write while |
did not."
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It was narrated by Al-Bukhari in his Sahih — Book of Knowledge, Chapter on Writing
Knowledge — (1/205), Hadith number 113.
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Mujahid ibn Jabr (d. 103 AH) had the opportunity to see Al-Sahifa
Al-Sadigah while visiting its owner, Abdullah ibn Amr. Abdullah valued
this scroll so highly that he would not allow even the dearest people to
him to handle it. Mujahid's glimpse of the scroll happened by chance. He
narrated:

"l entered upon Abdullah ibn Amr and picked up a scroll from under his
pillow. He resisted, so | said, 'Are you preventing me from seeing
something from your writings?' He replied, 'This is the Sahifa
Al-Sadiqah, which | heard directly from the Messenger of Allah 5%,
with no one between him and me. If | safeguard the Book of Allah, this
scroll, and Al-Wahat (his orchard in Ta’if), | do not care what happens
with the rest of the world."”

(Al-Wahat refers to his orchard in Ta’if.)
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Al-Tabaqat Al-Kubra — Ibn Sa'd — (2/285).
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The Second Era:

The Era of the Rightly Guided Caliphs

The Rightly Guided Caliphs were very careful about the Prophetic
Sunnah. After the Prophet 5% passed away, the Sunnah was in their
hands, and they took great precautions in narrating and transmitting it,
fearing that narrators might become lax in reporting from the Prophet

alll
Algale.

Abu Bakr, the first of the Rightly Guided Caliphs, was the first to take
precautions when accepting narrations. He did not accept the statement
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It was narrated by Abu Dawood in his Sunan — Book of Inheritance, Chapter on the
Grandmother — (4/521), Hadith number 2894; by Ibn Majah in his Sunan — Book of
Inheritance, Chapter on the Inheritance of the Grandmother — (4/26), Hadith number
2724; and by Malik in Al-Muwatta — Book of Inheritance, Chapter on the Inheritance
of the Grandmother — Hadith number 3038.

The wording follows Abu Dawood’s version, and the hadith is authentic in its chain of
narration, with all its narrators being trustworthy.
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of a single companion in their narration from the Prophet st regarding
the inheritance of a grandmother until another companion confirmed it.

Ibn Shihab narrated from Qabisah ibn Dhu’ayb:

"A grandmother came to Abu Bakr As-Siddiq asking about her
inheritance. He said, 'You have nothing in the Book of Allah, and | know
nothing for you in the Sunnah of the Prophet 5:%. Go back until | ask
the people.' He asked the people, and Al-Mughirah ibn Shu’bah said, 'l
witnessed the Messenger of Allah .t give her one-sixth.' Abu Bakr
said, 'Do you have anyone with you?' Muhammad ibn Maslamah stood
up and said the same as Al-Mughirah, so Abu Bakr gave it to her."

This was the approach taken during the caliphate of Abu Bakr, ensuring
caution in transmitting Hadith and preserving the Sunnah as it was
originally conveyed by the Prophet %, without addition or omission.

Then came the caliphate of Umar, who followed the same approach as
Abu Bakr in his great caution regarding the transmission of Hadith. He
required narrators to verify the status of both the narrator and the
narration and would not accept a Hadith narrated by one companion
unless another companion corroborated it.
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It was narrated from Ubayd ibn Umair:

"Abu Musa sought permission to enter upon Umar, and it seemed that
Umar was busy, so Abu Musa left. Umar said, 'Did | not hear the voice
of Abdullah ibn Qays? Let him in." Abu Musa was called back, and Umar
asked, 'What made you do what you did?' Abu Musa replied, 'We were
commanded to do so.' Umar said, 'Bring proof for this or | will deal with

you.

So Abu Musa went to a gathering of the Ansar and said, '"Will anyone
testify on this matter?' They said, 'Only our younger ones remember
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It was narrated by Al-Bukhari in his Sahih — Book of Holding Fast to the Book (AI -I'tisam
bil-Kitab) — Chapter: The Proof Against Those Who Say That the Prophet’s 5.2 Rulings
Were Always Clear and That Some of His Companions Were Not Absent from Certain
Events and Matters of Islam — (6/2676), Hadith number 6920, on the authority of Ubayd
bin Umayr.
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Sa‘id ibn Nasr and ‘Abd al-Warith ibn Sufyan narrated to us, saying: Qasim narrated to us,
saying: Muhammad ibn Waddah narrated to us, saying: Abu Bakr ibn Abi Shaybah narrated to
us, saying: Yazid ibn Marwan narrated to us, saying: Dawud ibn Abi Hind informed us, from
Abu Nadrah, from Abu Sa‘id who said:

Abu Musa sought permission to enter upon Umar three times, but was not given
permission, so he returned. Umar met him and said, "What is the matter with
you?" He replied, "l heard the Messenger of Allah {5t say: 'Whoever seeks
permission three times and is not granted it, let him return."

Umar said, "You must bring evidence for this or | will take action against
you—definitely take action.”

So he went to a gathering of his people and adjured them by Allah. | (Abu Sa‘id) said,
"1 will testify with you." So | testified to it, and Umar let him go.
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this.! Then Abu Sa'id Al-Khudri stood up and said, 'Indeed, we were
commanded to do this.' Umar then said, 'This matter from the Prophet
ALt escaped me. The trading in the markets kept me busy.""
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Umar wanted to make sure the story was true, so he asked Abu Musa to
bring another person to confirm it. This shows that relying on just one
person could lead to mistakes. Having more than one person narrate a
Hadith makes it much stronger and more reliable. When many people
share the same Hadith, it becomes almost certain because it’s harder for
all of them to forget or make the same mistake. This is why having
multiple narrators is so important, it helps ensure the Hadith is accurate
and trustworthy.
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Many scholars of Hadith relied on Umar's actions as a foundation
when categorizing different types of Hadith sciences, such as Ahad
(narrations from a few individuals), Mutawatir (widely transmitted
narrations), and Tafarrud (unique or singular narrations). This suggests
that the origins of the science of Hadith principles and terminology
began during that time.

The sciences of Hadith principles (how Hadith are verified) and Hadith
narration (how they are transmitted) are closely connected—they go
hand in hand and cannot be separated. This connection ensures that
Hadith are preserved accurately and reliably.
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If we observe that both Abu Bakr and Umar, after their initial caution,
wrote down Hadith or encouraged others to do so, and that many
prominent companions during their time explicitly advised writing
Hadith, we can understand the reason for their earlier strictness.

As Ismail ibn Ibrahim ibn Ulayyah Al-Basri (d. 200 AH) explained: "The
companions disliked writing because the people before them had
written books and become overly attached to them, which caused
them to neglect the Quran."

Similarly, Al-Khatib Al-Baghdadi stated: "The dislike of writing by some
from the earliest generation was to ensure that no book would rival the
Book of Allah, or distract people from the Quran."
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Taqyid al-‘llm — Al-Khatib Al-Baghdadi — (p. 57).
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It is said that the companions did not compile the Sunnah of the
Messenger of Allah %% into a single manuscript as they did with the
Quran because the Sunnah had spread widely, and distinguishing what
was accurately preserved from what was mixed with it was more
challenging. They entrusted its preservation to the memory of those who
knew it, unlike the Quran, which was not left solely to memory.

The wording of the Sunnah was not safeguarded from addition or
omission in the same way Allah preserved His Book with its miraculous
structure, which no one could replicate. Therefore, the companions were
united in what they compiled of the Quran, while they differed in the
exact wording and transmission of the Sunnah. This made it difficult to
document what they disagreed on accurately.

They feared that if they documented only the undisputed Sunnah,
people might rely solely on the written text and reject anything outside
of it, leading to the loss of many authentic Sunnah. To prevent this, they
left the path open for the Muslim community to seek the Sunnah, with
each companion contributing to its preservation based on their
individual capacity. As a result, the Sunnah became categorized as
follows:

1. Sunnah preserved in its exact wording as transmitted from the
Messenger of Allah 5.t —these are the Hadith free from defects.

2. Sunnah preserved in meaning but not in exact wording.

3. Sunnah with variations in the wording due to differences among
narrators in trustworthiness and precision.
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Previous source; also see: Shurut al-Aimmah al-Khamsah — Abu Bakr Al-Hazimi —
with commentary by Al-Kawthari — (p. 42).
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The latter category includes Sunnah affected by defects, which scholars
with expertise analyzed based on established principles and strong
foundations. These principles ensured that no critic’s objection could
undermine the credibility of the Sunnah, nor could the efforts of
detractors weaken its reliability.
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The Third Era:

The Era of the Successors and Their Followers

In the era of the Successors (Tabi’in), many prominent scholars among
them refrained from excessive narration of Hadith. This was out of their
deep respect for the Sunnah and their fear of anything being added to it
that did not belong. They were extremely cautious with every word they
transmitted, ensuring the authenticity of the reports they narrated.

At the same time, a new phase in the transmission of Hadith began.
Many of the senior Successors and their students (the Followers of the
Successors) recognized the necessity of documenting and writing down
the Sunnah. This was driven by the fear that the passing of the
companions of the Messenger of Allah &% might result in the loss of
their knowledge.
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Thus, narrators of Hadith dedicated themselves to preserving and
transmitting it. They found among their contemporaries individuals who
devoted their entire lives to listening, recording, and conveying the
Prophetic traditions.

We can also say that the directive issued by Umar ibn Abdul Aziz, the
fifth Rightly Guided Caliph, to document the Sunnah had a significant
impact on this process. This official order from the Caliph of the Muslims
marked a critical turning point in the history of Hadith documentation,
representing one of the most important stages in the preservation and
recording of the Sunnah.
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Umar ibn Abdul Aziz's Efforts in Preserving the Prophetic Sunnah

Umar ibn Abdul Aziz had a deep love for knowledge and scholars, and he
himself was a narrator of Hadith. He realized the importance of
documenting the Sunnah of the Messenger of Allah is:2 and gathering
its scattered narrations. During his time, he observed the efforts of the
Successors (Tabi’in) in narrating and transmitting Hadith, as well as their
diligence in recording and writing it down.

This reflects that the earlier reasons for avoiding the documentation of
Hadith during the time of the companions had ceased to exist. If those
reasons had still been valid, the Successors would not have responded so
enthusiastically to Umar ibn Abdul Aziz's call. His initiative was driven by
a fear that the Sunnah might be lost or its texts forgotten, prompting him
to take decisive action to ensure its preservation.
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The appearance of made-up Hadith during that time, caused by
disagreements between different groups, was another important reason
why Umar ibn Abdul Aziz ordered the collection of the Sunnah.

Al-Zuhri, one of the scholars involved in this task, explained the issue. He
said:

"If it weren’t for the strange Hadith coming from the East—Hadith we
didn’t recognize or know—I wouldn’t have written down any Hadith,
nor would | have allowed others to write them down."

This shows how important it was to record the authentic Sunnah so
people could tell the difference between true Hadith and those that
were made up. This effort helped protect the teachings of the Prophet
A2 for future generations.
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Taqyid al-‘lim — Al-Khatib Al-Baghdadi — (p. 253).
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Al-Zuhri's statement reflected the views of most scholars of his time.
They were deeply committed to purifying the Sunnah from lies and
fabricated narrations and to protecting it from being lost or forgotten.

These two reasons—preventing false Hadith and preserving the
Sunnah—were among the most important motivations for compiling the
Sunnah during that period. The true beginning of this effort came with
the official order from Umar ibn Abdul Aziz, the Caliph responsible for
the affairs of the Muslim lands. He issued a directive to scholars across
all regions, saying:

"Look into the Hadith of the Messenger of Allah 5:2 and collect it."

This marked a significant turning point in the preservation of the Sunnah.
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Umar ibn Abdul Aziz wrote to the people of Madinah saying:

"Look into the Hadith of the Messenger of Allah .zt and write it
down, for | fear that knowledge will fade away and its scholars will
disappear.”
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Sahih Al-Bukhari — Book of Knowledge — Chapter: How Knowledge Will Be Taken
Away — (1/31).

It was narrated as a Mu'allaq (suspended narration), and Ibn Hajar connected its
chain in his book Taghliq al-Ta'liqg — (2/88).
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He also sent a letter to Abu Bakr ibn Muhammad ibn Amr ibn Hazm (d.
117 AH), who was his governor in Madinah, stating:

"Write to me about the Hadith of the Messenger of Allah il5:2 that has
been verified in your region, and also include the narrations of Amrah
(bint Abdur-Rahman). | fear that knowledge may disappear and be
forgotten."

In another version, it is said:

"He ordered him to compile the knowledge from Amrah bint
Abdur-Rahman (d. 98 AH) and Al-Qasim ibn Muhammad (d. 107 AH),
and he documented it for him."

Another narration mentions that Umar instructed:

"l fear that knowledge may fade away and scholars may be lost. Only
the Hadith of the Prophet x% should be accepted. Let the scholars
spread knowledge and teach those who are unaware, for knowledge
will not perish as long as it is shared openly."

Umar also instructed scholars like lbn Shihab Al-Zuhri and other
Successors to document and compile the Sunnah. This initiative was part
of his commitment to preserving the teachings of the Prophet % and
ensuring they remained accessible to future generations.

Lssp&.uiUuaz‘g\a&uué;wyjsyy\g\hﬁ“)uumswduu&\Z«Auzu
UAMJSDMJJJLAJL\UA quﬂjw\e\ﬂ\&wu\uﬂduwu.b
UAPHHJJMU\PH\JAHJSQEMLA\" dﬁyﬂ\wwﬁuhSM JHJL@
LNV \dﬁwuw\ulﬁceb.}am
Muméjcumudﬁelmm\ﬁLg\JLAAUcAMuhSUA.\AY@UYM\"@SLAS
A JJ“JLG-‘“Wu-"'hY <5b PR dJuJu—ﬂ‘w

(uda (pa 0 gran Lagd plalall g 8190 (8L oS Lyl jae o o Ju L JEY) e el
fas Juial) 6 G e Gl BB LA RN ¢ 983 o A a3 sl 4 il La Gl

26



BIL 0dh " B catle ekl Gl o3 £l FLE 1B (AL Gha £15 AT ) ghadd (5LgRRY
'(15)n|| ]’!:’!c’ M‘ O“‘;S

In addition to sending official letters to governors and scholars across the
regions, Umar ibn Abdul Aziz also sent letters to the people, urging them
to adhere to the Sunnah and spread it among themselves. One example
is narrated by lkrimah ibn Ammar, who said:

"l heard the letter of Umar ibn Abdul Aziz, which stated: 'As for what
follows, instruct the people of knowledge to spread knowledge in their
mosques, for the Sunnah has been neglected and abandoned."

He also wrote:

"No one has the right to offer an opinion regarding the Book of Allah.
The opinions of leaders only apply in matters where there is no
revealed text in the Quran or established Sunnah of the Messenger of
Allah 2s%. And no one has the right to offer an opinion about a
Sunnah established by the Messenger of Allah 5t."

Additionally, evidence shows that Umar would discuss with narrators and
scholars what they had collected of Hadith. Abu Al-Zinad, Abdullah ibn
Dhakwan Al-Qurashi, reported:

"l saw Umar ibn Abdul Aziz gathering the scholars, and they compiled
various Sunnah for him. If something was brought to him that was not
authenticated or practiced upon, he would say, 'This is an addition that

is not acted upon.
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Tadrib al-Rawi — Al-Suyuti — (1/94);
Qawa'id al-Tahdith — Al-Qasimi — (p. 71).
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Scholars of Hadith considered the documentation initiated by Umar ibn
Abdul Aziz as the first official compilation of Hadith. They often repeated
phrases in their books such as:

"The formal recording of Hadith began at the start of the second
century during the caliphate of Umar ibn Abdul Aziz."

This indicates that the first official documentation occurred during his
reign. However, the recording and preservation of Hadith on sheets,
scrolls, and bones were practices that began with the companions during
the lifetime of the Messenger of Allah 25t

This practice did not stop after his passing s but continued alongside
memorization. Over time, Allah prepared for the Hadith to be preserved
in major written compilations, ensuring its safekeeping for future
generations.
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See: Qabul al-Akhbar wa Ma'rifat al-Rijal — Abu al-Qasim al-Balkhi — (1/117);
Al-Sunnah Qabla al-Tadwin — Muhammad ‘Ajaj al-Khatib — (p. 332).

28



Afaa Ciliian g il gaay allad) adua ¢4 Eaal) A0S g palad) LGN cpa Ll 138 Culy ol
Clilaall Al gl By (g gl SN QAN G JoY) ckalll sl gy o ddlisa
Enand) Jal S ¢ dnd dradla) U gal) (e Adlidie (ghlia g A e cld gl B cail g
2l s u.b Euaal) ¢ s I samal () Sl g Ciaual) uﬁ daliaal) dualal) ¢ srany
Loy g Uiiah ) Loy (IS 9 el (Bl Ly Ooiaadl Ao Juidis ciliinmal) o3 cuils g

RUIK Y P VE SR LTI E o

The Fourth Era:

The Beginning of the Era of Hadith Compilation and Writing

Following the immense efforts to protect and preserve the Sunnah from
distortion and alteration, a new phase emerged, marked by the
appearance of Hadith compilations that safeguarded the words of the
best of creation A2 until this day and until the Day of Judgment.

This wave of scholarly activity and Hadith writing quickly resulted in the
creation of various collections and compilations during the first half of
the 2nd century AH. These compilations and books emerged around the
same time but in different regions of the Islamic state.

Initially, scholars of Hadith used to gather narrations in simple sheets and
booklets. Later, they began organizing Hadith by topics and chapters.
These compilations included Prophetic traditions and related
discussions. Some of these works were referred to as "Musannaf"
(categorized), while others were called "Jami'" (comprehensive) or

"Majmu'" (collected), among other names.

This systematic approach greatly contributed to preserving and
transmitting the Sunnah for future generations.
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There is a difference of opinion regarding who was the first to compile
and categorize Hadith systematically. Some of the notable early scholars
mentioned include:

e Abdul Malik ibn Abdul Aziz ibn Jurayj (d. 150 AH) in Makkah.
Malik ibn Anas (d. 179 AH) or Muhammad ibn Ishaq (d. 151 AH)
in Madinah. It is also noted that Muhammad ibn Abdul Rahman
ibn Abi Dhi’b (d. 158 AH) compiled a work called "Muwatta" larger
than Malik's Muwatta.

e Al-Rabi’ ibn Subayh (d. 160 AH), Said ibn Abi Arubah (d. 156 AH),
or Hammad ibn Salamah (d. 167 AH) in Basra.

e Sufyan Al-Thawri (d. 161 AH) in Kufa.

e Ma’'mar ibn Rashid (d. 153 AH) in Yemen.

Abdul Rahman ibn Amr Al-Awza’i (d. 157 AH) in Sham (Greater

Syria).

Abdullah ibn Al-Mubarak (d. 181 AH) in Khorasan.

Hushaym ibn Bashir (d. 183 AH) in Wasit.

Jarir ibn Abdul Hamid (d. 188 AH) in Rayy.

Abdullah ibn Wahb (d. 197 AH) in Egypt.

After these pioneers, many scholars of their time followed their example,
contributing to the development of Hadith compilations and
categorization.
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This classification involved grouping topics together into a single book or
collection. However, the practice of compiling related Hadith under one
chapter was pioneered earlier by the renowned Successor Amir
Al-Sha’bi (d. 103 AH).

It is reported that he once said:

"This is an important chapter on divorce: if a woman’s waiting period
(iddah) ends, she inherits," and he then included Hadith related to this
subject.
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Most of these early collections combined the Hadith of the Prophet 5%
with the opinions and rulings of the companions and their followers. This
can be seen in works like "Al-Muwatta" by Imam Malik ibn Anas.

Later, some scholars decided to focus only on the Hadith of the Prophet
Lot creating separate books called "Masanid" (singular: Musnad).
These books included only the sayings of the Prophet s, with their
chains of narration, leaving out the opinions of the companions and
successors.

809 Lo — e gal N — el 5 55 ) G Jualil) Craaall 17
Al-Muhaddith al-Fasil bayn al-Rawi wal-Wa'i — Al-Ramahurmuzi — (p. 609).
/89 5 N yxi 18

Tadrib al-Rawi — (1/89).
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In these collections, the Hadith of each companion—regardless of the
topics—were grouped under their names, such as "Musnad of
so-and-so" or "Musnad of so-and-so." This way, all Hadith from each
companion were organized together.
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The first person to compile Masanid was Abu Dawud Sulaiman ibn
Al-Jarud Al-Tayalisi (d. 204 AH). He was followed by contemporaries
from the generation of the Followers of the Followers and their students,
such as:

Asad ibn Musa Al-Umawi (d. 212 AH)

Ubaydullah ibn Musa Al-Absi (d. 213 AH)

Musaddad Al-Basri (d. 228 AH)

Nu'aym ibn Hammad Al-Khuza’i Al-Masri (d. 228 AH)

Later, prominent scholars followed their path, such as:

e Ahmad ibn Hanbal (d. 241 AH)
e Ishaq ibn Rahwayh (d. 238 AH)
e Uthman ibn Abi Shaybah (d. 239 AH), among others.

The "Musnad of Imam Ahmad ibn Hanbal"—who belonged to the
generation of the Followers of the Followers—is considered the most
comprehensive and extensive of these Masanid.
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These scholars collected Hadith, documented them with their chains of
narration, and avoided fabricated reports. They included multiple chains
for each Hadith, enabling the experts of Hadith to distinguish between
authentic and weak narrations, and between strong and defective ones.
This level of detail was often beyond the reach of general students of
knowledge.
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Later, some scholars decided to focus only on authentic Hadith,
organizing their collections by topic and including only reliable
narrations. This effort led to the creation of the "Six Books" during the
era of the Followers of the Followers of the Followers.

The first to compile such a collection was Imam Abu Abdullah
Muhammad ibn Ismail Al-Bukhari (d. 256 AH), followed by:

Imam Muslim ibn Al-Hajjaj Al-Qushayri (d. 261 AH)

Abu Dawud Sulaiman ibn Al-Ash’ath Al-Sijistani (d. 275 AH)

Abu Isa Muhammad ibn Isa Al-Tirmidhi (d. 279 AH)

Ahmad ibn Shu’ayb Al-Nasa’i (d. 303 AH)

Ibn Majah, Abdullah ibn Muhammad ibn Yazid Al-Qazwini (d. 273
AH).
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See: Al-Sunnah Qabla al-Tadwin — Muhammad ‘Ajaj al-Khatib — (1/337-340), with
slight modification.
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These books became foundational in preserving authentic Hadith. Later
scholars provided invaluable contributions by explaining, summarizing,
refining, and extracting additional insights from these works, ensuring
their benefit for future generations.
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After this blessed period—known as the Era of Narration—the sciences
and disciplines of Hadith expanded over the following decades. Scholars
engaged in various areas, such as explaining the texts of Hadith,
establishing rules for their narration, and developing methodologies for
their study, continuing to this very day.

Following this brief overview of the origins of Hadith science and the
documentation of the Sunnah, we will now focus on the key branches of
Hadith science. We will introduce some of these disciplines briefly,
starting with the Science of Hadith Terminology, which is the subject of
this book.
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Chapter Two:
The Science of Hadith Terminology

(What it is, How it Started, and Its Types)

What is the Science of Hadith Terminology?

(Science):
In simple terms, "science” means understanding or knowing something.
The difference between science (‘i/m) and recognition (marifah) is:

e Science refers to the understanding of general, universal concepts,
often based on evidence.

e Recognition refers to the understanding of specific, individual
details.
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(Terminology):

The word "terminology" comes from the verb “istalah” and its root
“istilah,” which means an agreement among a group of people to use a
specific word with a meaning different from its original meaning in the
language.

So, "terminology" refers to a shared understanding or agreement among
people in a particular field to use certain words with specific meanings
that they all understand and recognize.
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See: Tawjih al-Nazar ila Usul al-Athar — Tahir al-Jazairi — (1/78),
Al-Mu‘jam Al-Wasit — (1/520).
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This is the preferred definition of Hadith. However, some scholars have restricted the
definition to "what is attributed to the Prophet", which is known as "Marfu™ (elevated),
and did not include "what is attributed to a Companion or a Tabi‘i (Successor)", which
are "Mawquf" (halted) and "Maqtu™ (severed). They argued that these should fall
under "Khabar" (report) rather than "Hadith". This view was held by Al-Kirmani,
Al-Tibi, and those who agreed with them (See: Al-Kirmani — Al-Kawakib al-Darari fi
Sharh Sahih al-Bukhari — (1/12); Nur al-Din ‘Itr — Manhaj al-Naqd fi ‘Ulum al-Hadith —

(p. 27)).

However, the majority of scholars held the view that Mawquf and Maqtu‘ are also
considered Hadith, and they equated "Hadith" and "Khabar" in meaning. Al-Hafiz
Ahmad ibn ‘Ali ibn Hajar stated in Nuzhat al-Nazar.

"Among the scholars of this discipline, 'Khabar' (report) is synonymous with ‘Hadith."
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Linguistically: It is the opposite of “old,” and it can also mean “report” or
“narration.”

As for the technical terminological definition, Hadith refers to:
"Anything attributed to the Prophet 5%, whether it is a statement,
action, approval, physical description, or description of his character. It
can also include what is attributed to a companion or a follower
(Tabi’i)."

Thus, according to the majority opinion, there is no difference between Hadith and
Khabar.

Some scholars, however, have stated that there is a general and specific relationship
between Hadith and Khabar. According to this view, Khabar is broader in meaning,
as it applies both to what is narrated from the Prophet &% and to what is narrated
from others. In contrast, Hadith is specific to the Prophet & alone.

Thus, every Hadith is a Khabar, but not every Khabar is a Hadith (See: Nuzhat
al-Nazar fi Tawdhih Nukhbat al-Fikr—p. 41).
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Sunnah:

Linguistically, it refers to a customary way or established practice.

In the terminology of Hadith scholars, it is defined as what is attributed to the
Prophet fs& specifically, according to some scholars. However, the majority opinion
is that it also includes what is attributed to a Companion or a Tabi‘i (Successor) (See:
Al-Suyuti — Tadrib al-Rawi fi Sharh Taqrib al-Nawawi — (1/209); Al-Munawi —
Al-Yawaqit wal-Durar Sharh Sharh Nukhbat al-Fikr— (1/228)).

Athar (Tradition/Report):

It encompasses both Hadith and Khabar, and this is the most well-known definition
among Hadith scholars. This view was adopted by Al-Suyuti in Tadrib al-Rawi and
explicitly mentioned in his Alfiyyah (See: Tadrib al-Rawi— (1/203)).
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An example of a saying of the Prophet st is the Hadith:

"Actions are judged by intentions."
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An example of the actions of the Prophet Alxf is what Aisha said about
his voluntary fasting:

"The Messenger of Allah ,5:2 would fast so frequently that we thought
he would never stop fasting, and he would refrain from fasting to the
point where we thought he would never fast again."
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It was narrated by Al-Bukhari in his Sahih, in the Book of the Beginning of Revelation
— Chapter: How the Revelation Began to the Messenger of Allah 1/3) — %),
Hadith number 1.
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It was narrated by Al-Bukhari in his Sahih, in the Book of Fasting — Chapter: Fasting
in Sha'ban — (2/695), Hadith number 1868, and by Muslim in his Sahih, in the Book of
Fasting — Chapter: The Prophet's i Fasting Outside of Ramadan — (3/160), Hadith
number 2777.

Both narrations are from Aisha A, with the wording following Al-Bukhari’s version,
and Muslim also recorded it with the same wording.
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An example of approval by the Prophet 5% is the Hadith narrated by
Ibn Umar, who said:

"When the Prophet 5% returned from the Battle of the Trench, he
told us, 'None of you should pray Asr except at Banu Qurayzah.' Some
of them reached the time for Asr prayer while still on the way. Some
said, 'We will not pray until we arrive there,' while others said, 'We
should pray now; that’s not what he meant.' This was mentioned to the
Prophet 5%, and he did not criticize either group."

This is considered an approval from the Prophet %, meaning he
witnessed or was informed about an action and accepted it without
expressing disapproval
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It was narrated by Al-Bukhari in his Sahih, in the Book of Battles (Maghazi) — The
Prophet's % Return from the Confederates (Ahzab) and His March to Banu
Qurayzah and Their Siege — (4/1510), Hadith number 3893, and by Muslim in his
Sahih, in the Book of Jihad and Expeditions — Chapter: When One Obligation is
Superseded by Another — (5/162), Hadith number 4701.

Both narrations are from Ibn Umar {, with the wording following Al-Bukhari’s version,
while Muslim recorded it with a slightly different wording.
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An example of the Prophet’s character traits is the Hadith narrated by
Ibn Abbas, who said:

"The Prophet ,ls:2 was the most generous of people in doing good, and
he was even more generous during Ramadan when Jibreel would meet

him...
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An example of the Prophet’s physical traits is the Hadith narrated by
Al-Bara ibn Azib, who said:

"The Messenger of Allah 5t had the most beautiful face and the best
physical appearance. He was neither very tall nor short."

It was narrated by Al-Bukhari in his Sahih, in the Book of Fasting — Chapter: The
Prophet 25 Was Most Generous in Ramadan — (2/672), Hadith number 1803, and
by Muslim in his Sahih, in the Book of Virtues — Chapter: The Prophet isiz Was More
Generous in Doing Good Than the Swift Wind — (7/73), Hadith number 6149.

Both narrations are from Ibn Abbas [, with the wording following Al-Bukhari’s version,
and Muslim also recorded it with the same wording.
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It was narrated by Al-Bukhari in his Sahih, in the Book of Virtues (Manaqib) —
Chapter: The Description of the Prophet 3/1303) — %), Hadith number 3356, and
by Muslim in his Sahih, in the Book of Virtues — Chapter: The Description of the
Prophet #s£ and That He Was the Most Handsome of People — (7/83), Hadith
number 6212.

Both narrations are from Al-Bara’ m, with the wording following Al-Bukhari’s version,
while Muslim recorded it with a slightly different wording.
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Definition of the Science of Hadith Terminology:
Also known as "The Sciences of Hadith," "Principles of Hadith," or
"Rules of Hadith," it is the collection of rules and studies related to:

e The chain of narration (Isnad) and the text (Matn).
e The narrators (rawi) and the narrated content (marwi).
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Scholars have agreed to use the term "Science of Hadith" to refer to two
branches, each with its own definition:

1. The Science of Hadith Narration (Riwayah).
2. The Science of Understanding Hadith and Extracting Rulings
(Dirayah).
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See: Lamahat min Tarikh al-Sunnah wa ‘Ulum al-Hadith — Abd al-Fattah Abu
Ghuddah - (p. 7);
Introduction of Maher al-Fabhl in his verification of Muqaddimat Ibn al-Salah — (p. 6);
Tahrir ‘Ulum al-Hadith — Abdullah al-Judai‘ — (1/6, 12);
Tahgqiq al-Raghbah fi Tawdhih al-Nukhbah — Abd al-Karim al-Khudayr — (p. 31).
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Definition of the Science of Hadith Narration (Riwayah):

"It is the science that includes the sayings, actions, approvals, and
characteristics of the Prophet .s%, as well as their narration,
preservation, and precise wording. It also includes the sayings of the
companions and the followers (Tabi’in), according to the preferred
opinion."
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See: Tadrib al-Rawi— (1/25);

Manhaj al-Naqd fi ‘Ulum al-Hadith — Nur al-Din ‘Itr — (p. 31);

‘Ulum al-Hadith wa Mustalahuh — Sayyid Abd al-Majid al-Ghawri — (Analysis and
Study) — (p. 117);

Sabhi al-Salih — Mawsu‘at ‘Ulum al-Hadith wa Fununuh — (p. 18).
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Second: Definition of the Science of Hadith Understanding (Dirayah):
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Among contemporary scholars, the term "llm Mustalah al-Hadith" (the Science of
Hadith Terminology) has become widely used to refer specifically to "llm al-Hadith
Dirayah" (the Science of Hadith Comprehension and Methodology). This designation
has roots in the works of early scholars.

For instance, Ibn Daqiq al-Ild named his book Al-lqtirah fi Bayan al-Istilah, and
Al-Hafiz Ibn Hajar titled his work Nukhbat al-Fikr fi Mustalah Ahl al-Athar.

Furthermore, Al-Hafiz al-‘Iraqi stated in Sharh al-Tabsirah wa al-Tadhkirah (1/97):

"The scholars of this field have their own terminology, which a student must
understand. For this reason, scholars have encouraged the study of a book on this
science. | had composed a poem on this subject, which | authored to explain their
terminology.”
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This term, "Mustalah al-Hadith" (Hadith Terminology), was not commonly known or
widely used among early scholars. Instead, they referred to it as "Ulum al-Hadith"
(The Sciences of Hadith) or ™lim al-Riwayah" (The Science of Narration).

For example, Al-Hakim, who was among the first to compile a work on Hadith
terminology after Al-Ramahurmuzi, named his book "Ma'rifat ‘Ulum al-Hadith" (The
Knowledge of Hadith Sciences).

Later, Al-Khatib al-Baghdadi authored a book on the subject and titled it "Al-Kifayah fi
‘lim al-Riwayah" (Sufficiency in the Science of Narration).
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Al-‘Allamah Shaykh Abd al-Fattah Abu Ghuddah — Lamahat min Tarikh al-Sunnah wa
‘Ulum al-Hadith — (p. 7).
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"It is the science of rules through which the conditions of the chain of
transmission (Isnad) and the content (Matn) of Hadith can be known."
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It was narrated by Muslim in the introduction of his Sahih, in the Chapter on the
Obligation of Narrating from Trustworthy Sources and Avoiding Liars — (1/7), Hadith
number 1.

He said: Abu Bakr ibn Abi Shaybah narrated to us, saying: Waki‘ narrated to us from
Shu‘'bah, from al-Hakam, from ‘Abd al-Rahman ibn Abi Layla, from Samurah ibn
Jundub.

Also, Abu Bakr ibn Abi Shaybah narrated to us, saying: Waki‘ narrated to us from
Shu‘bah and Sufyan, from Habib, from Maymun ibn Abi Shibib, from al-Mughirah ibn
Shu‘bah, who both reported it. This is the wording recorded by Muslim.

It was also narrated by Al-Tirmidhi in his Jami’, in the Book of Knowledge — Chapter:
On the One Who Narrates a Hadith While Believing It to Be False — (5/36), Hadith
number 2662, through the chain of ‘Abd al-Rahman ibn Mahdi from Sufyan, with the
same wording.

Al-Tirmidhi graded it as Hasan Sahih (good and authentic).
109 Gus — 52 /1 - ke il e 3 G gl Ol — alell S g el aa a1 2

It was narrated by Al-Bukhari in his Sahih, in the Book of Knowledge — Chapter: The
Sin of One Who Lies About the Prophet 1/52) — %), Hadith number 109.
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The Goal and Purpose of the Science of Hadith Terminology

The science of Hadith terminology has an important and noble goal,
which is to distinguish between the accepted and rejected narrations of
the Sunnah. It helps protect the Hadith from fabrication, falsehood,
and manipulation.

Preserving the Sunnah from distortion and change has many benefits,
the most important of which include:

e Preserving the Islamic law (Sharia) and ensuring it is based on
what is authentic and reliable from the Messenger of Allah 5%,
without any false or rejected narrations.

e Helping scholars distinguish the authentic Hadith from false
ones, preventing the danger of falling into the serious warning
mentioned by the Prophet i5:t:

"Whoever tells a lie about me, thinking it might be false, he is
one of the liars."

And his 5% statement:

"Whoever says something about me that | did not say, let him
take his seat in the Fire."

The science of Hadith terminology has played a key role in purging
Islamic sciences from myths and legends, particularly those passed
down by the Children of Israel in their scriptures. This is both a moral
and scientific achievement. Purifying human knowledge from nonsense
and lies undoubtedly prevents nations from following paths of
misguidance, while also preserving their knowledge in its pure and
authentic form.
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The Science of Hadith Terminology: A Unique Trait of the Muslim
Ummah

No other nation has what the Muslim Ummah possesses—a complete
and systematic approach to transmitting the Sunnah of the Prophet s
through chains of narration, ensuring that each transmission is traced
back to its original source, the Prophet zf. This is part of the true
promise of Allah to preserve the Shariah of Islam.
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Imam lbn Hazm Al-Andalusi (d. 456 AH) said:

"The trustworthy transmission from one trustworthy person to
another, reaching the Prophet 5% with an unbroken chain, is
something Allah has blessed the Muslims with, unlike other nations. As
for transmitted reports with breaks or interruptions, these can be
found in many of the Jewish traditions, but they do not come close to
their Prophet Musa (Moses) as we do to Prophet Muhammad . sf.
Their reports reach figures like Shimon and others, with more than
thirty generations between them and Musa."

(2/159) 51N cuxiz kil s (70 1 2/69) - o~ Gl — a0 ¥ =il Jlall (& ) 33

Al-Fasl fi al-Milal wal-Nihal — Ibn Hazm - (2/69-70);
See also: Tadrib al-Rawi — (2/159).
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European scholars have also acknowledged this unique quality that sets
the Muslim community apart from others. The English clergyman and
orientalist, David Samuel Margoliouth (1858-1940), once said:

"Let the Muslims be as proud as they wish of their Science of Hadith."
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The German orientalist Sprenger said:

"The world has never seen, nor will it ever see, a nation like the
Muslims! Thanks to the science of biographical study they developed,
the lives of half a million people have been examined."
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Al-‘Allamah al-Mu‘allimi al-Yamani attributed this statement to the Orientalist
Margoliouth and referenced his work Al-Magqalat al-‘limiyyah (p. 234, 253).

See also: His introduction to Al-Jarh wa al-Ta'dil by Ibn Abi Hatim — (p. B) — (Athar
al-Shaykh al-‘Allamah ‘Abd al-Rahman ibn Yahya al-Mu‘allimi al-Yamani, 25/112).
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See: Al-Isnad min al-Din — Abd al-Fattah Abu Ghuddah, quoting from the introduction
of Sprenger to the book Al-Isabah fi Tamyiz al-Sahabah by Al-Hafiz Ibn Hajar — (p.
32, footnote).
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Asad Gabriel Rustom, a Christian scholar recognized as a pioneer in
applying scientific methodology to historical writing, spoke of the
methods used by Hadith scholars in his book "The Terminology of
History," which he wrote to establish principles for preserving historical
accounts. After stressing the need to verify a narrator’s honesty and their
reliability in transmitting information, he said:

"One must express profound admiration and appreciation for what the
scholars of Hadith achieved in this regard, centuries ago. Below is a
selection from their works, quoted word for word, to highlight their
scientific rigor and acknowledge their contribution to historical
writing."

He then presented texts from Imam Malik, Imam Muslim, Al-Bayhaq;i, lbn
Al-Salah, and others on this subject.
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Thus, the science of Hadith terminology is a special blessing that Allah
granted to the Muslims, setting them apart from all other communities.
It serves to safeguard His religion, His Book, and the Sunnah of His
Prophet ilst.
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The Origin of the Science of Hadith Terminology
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Mustalah al-Tarikh — Asad Rustum — (p. 139).

49



The beginnings of the science of Hadith terminology are closely linked to
the early days of collecting and sharing the Prophet’s teachings. This
process started during the era of the Companions of the Prophet 5%,
which lasted until the end of the first century after the Hijrah.
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The Companions first preserved Hadith by memorizing it before writing it
down. Their sharp minds and quick understanding allowed what they
heard from the Messenger of Allah 52 and what they observed of his
guidance to firmly settle in their memories. This was in addition to their
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It was narrated by Abu Dawood in his Sunan, in the Book of Knowledge — Chapter:
The Virtue of Spreading Knowledge — (3/360), Hadith number 3662.

He said: Musaddad narrated to us, saying: Yahya narrated to us from Shu‘bah, who
said: ‘Umar ibn Sulayman — a descendant of ‘Umar ibn al-Khattab — narrated to me,
from ‘Abd al-Rahman ibn Aban, from his father, from Zayd ibn Thabit. Then he
mentioned the hadith. This is the wording recorded by Abu Dawood.

It was also narrated by Al-Tirmidhi in his Jami’, in the Book of Knowledge — Chapter:
Encouragement to Convey What One Has Heard — (5/33), Hadith number 2656,
through the chain of Abu Dawood al-Tayalisi.

Additionally, Ahmad recorded it in his Musnad — (35/467), Hadith number 21590,
from Yahya ibn Sa‘id. Both Ahmad and Al-Tirmidhi narrated it from Shu‘bah, with the
same wording.

The chain of narration is authentic, and all its narrators are trustworthy.
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strong dedication to the Sunnah, since they found in it clear guidance
and direction.

The Prophet st himself encouraged and motivated them to pass on his
teachings to future generations, making them responsible for conveying
his message. Zayd ibn Thabit said: "I heard the Messenger of Allah 5%
say: ‘May Allah brighten the face of a person who hears something
from us, memorizes it, and then passes it on to someone else.
Sometimes the one who carries understanding passes it on to one who
has more understanding than he does, and sometimes the one carrying

nm

understanding is not actually a person of understanding.
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Just as the Companions stored the Sunnah safely in their minds and
hearts, they also wrote it down on pages. Some of them wrote Hadith
with the permission of the Prophet Alnf, such as the “Sahifah
Al-Sadigah” (the Truthful Scroll) and Al-Waht of Amr ibn Al-As, as well
as the scrolls of Ali ibn Abi Talib and Sa’d ibn Ubadah.

In all of this, the Companions were very careful when passing on any
report. For example, the famous story of Abu Bakr verifying the Hadith
about a grandmother’s inheritance shows how cautious they were.
Al-Dhahabi commented on Abu Bakr’s careful approach by saying: "He
was the first to be careful about accepting reports."
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Tadhkirat al-Huffaz — Shams al-Din al-Dhahabi — (1/9).
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Umar did not accept Abu Musa Al-Ash’ari’s Hadith about asking
permission to enter a home until Abu Musa found another companion to
confirm that the Prophet st had indeed said it.

The Companions also judged narrations by comparing them to the Quran
and the principles of Islam. For example, as recorded by Al-Bukhari and
Muslim, Aisha heard the Hadith reported by Abdullah ibn Umar and
Umar, which stated: "Allah punishes a believer because of the crying of
his family over him." Aisha responded:

"May Allah have mercy on Umar. By Allah, the Messenger of Allah 5t
never said that Allah punishes a believer because of the crying of his
family. He said, ‘Allah increases the punishment of the non-believer
because of his family’s crying over him.”” She then added: "You have
the Quran. (No one will bear the burden of another’s sin.)"
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It was narrated by Al-Bukhari in his Sahih, in the Book of Funerals (Jana'iz) —
Chapter: The Saying of the Prophet isi: "The Deceased is Punished for Some of
His Family’'s Weeping Over Him," if Wailing Was His Custom - (1/432), Hadith
number 1226, on the authority of Aisha A, with this wording.

It was also narrated by Muslim in his Sahih, in the Book of Funerals (Jana'iz) —
Chapter: The Deceased is Punished for His Family’s Weeping Over Him — (5/1),
Hadith number 1544, on the authority of Aisha A, with a slightly different wording.
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All of this effort by the Companions laid the foundation for the rules of
Hadith Terminology in its earliest stages. Then, when turmoil arose,
especially after the murder of Uthman and the events surrounding the
death of Husayn, trouble and confusion spread.

At that point, the students of the Companions—the Tabi’'in—had to be
even more cautious. People had started making up Hadith, so the Tabi’in
worked hard to sift out what was false and confirm what was true. By
doing this, the science of Hadith Terminology moved into a new phase,
becoming more developed and refined.
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Introduction to Sahih Muslim — (1/11), Narration 27.
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The same previous reference - 1/11 - Narration 26.
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Muslim reported in the introduction to his Sahih, and Tirmidhi in the
“Ilal” section of his Jami’, that Muhammad ibn Sirin said:

"They did not use to ask about the chain of narration in earlier times,
but when the time of turmoil (fitnah) came, they began to say, ‘Name
your narrators for us.” They would then look to see if the narrators
were from the people of the Sunnah, and if so, they would accept their
Hadith. If they were from the people of innovation, they would reject
their Hadith."

It was also narrated that Ibn Sirin said:

"These Hadith are part of your religion, so be careful about who you
take your religion from."

Before the end of the first century Hijri, different categories of Hadith
had already emerged, such as:

Marfu‘: Attributed to the Prophet A5t
Mawquf: Attributed to a Companion
Magqtu‘: Attributed to a Successor (Tabi‘i)
Muttasil: With a continuous chain
Mursal: Missing the Companion link
Mungqati‘: Broken chain

Mudallas: With a hidden weakness in the chain
All these types were divided into two main categories:

- Accepted: Which later came to be known as Sahih (authentic) and
Hasan (good).

- Rejected: Which came to be known as Da‘if (weak), with many
subtypes.

See with adaptation: The Methodology of Criticism in the Sciences of Hadith — (p.
57).
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When the second century of the Hijri calendar began and continued into
the early third century, the terminology of Hadith entered another stage.
During this period, chains of narration multiplied, and Hadith reports
became more varied. Then came the official directive to write down the
Sunnah by Umar ibn Abdul Aziz, resulting in the compilation of works
and collections that organized and classified Hadith, such as:

Al-Jami‘ by Ma‘mar ibn Rashid (d. 154 AH)
Al-Jami‘ by Sufyan al-Thawri (d. 161 AH)

Al-Jami‘ by Sufyan ibn ‘Uyaynah (d. 198 AH)
Al-Musannaf by ‘Abd al-Razzaq (d. 211 AH)
Al-Musannaf by Hammad ibn Salamah (d. 167 AH)
Al-Muwatta’ by Imam Malik (d. 179 AH)
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Traveling between the East and West to seek Hadith and hear narrations
became well-known. Scholars’ discussions on “al-jarh wa al-ta‘dil”
(criticism and endorsement) of narrators spread, and many became
recognized for evaluating narrators’ conditions, such as Shu‘bah (d. 160
AH), Al-Thawri, Ibn ‘Uyaynah, ‘Abd al-Rahman ibn Mahdi (d. 198 AH), and
others. All the rules of Hadith terminology were known, but they were
not recorded in books, except for what Imam Al-Shafi‘i did in his book
Al-Risalah, where he addressed some types of Hadith sciences. This is
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considered the oldest surviving instance of Hadith terminology compiled
in a written work.
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As the third Hijri century began and continued until the mid-fourth
century, the sciences of the Sunnah moved into another stage, known as
the golden age of compiling the Sunnah—an era referred to as the era of
narration.

During this period, Musnad collections appeared, such as the Musnad of
Ahmad (d. 241 AH), the Musnad of ‘Abd ibn Humayd (d. 249 AH), the
Musnad of Abu Ya‘la al-Mawsili (d. 307 AH), and others. Books that
gathered only authentic Hadith were also produced; Al-Bukhari (d. 254
AH) and Muslim (d. 261 AH) compiled their Sahih works. After them, lbn
Khuzaymah (d. 311 AH) and lbn Hibban (d. 354 AH) compiled their Sahih
collections. Furthermore, the Sunan works emerged, including the four
Sunan and others.
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We also saw several branches of Hadith science being compiled into
their own books, such as ‘llal (hidden defects in narrations), Naskh and
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Mansukh (abrogating and abrogated texts), Mursal (narrations missing
a Companion), Asma’ and Kunya (names and nicknames), al-Du‘afa’
(weak narrators), al-Thiqat (trustworthy narrators), al-Mudallisun
(those who concealed flaws in narration), Mukhtalif al-Hadith
(conflicting narrations), Gharib al-Hadith (unusual terms in Hadith), and
others.

Among those who authored works in these sciences were Yahya ibn
Ma‘in (d. 233 AH), Ali ibn al-Madini (d. 234 AH), Imam Ahmad, and
al-Tirmidhi (d. 279 AH), along with many others.

During that era, scholars did not produce works laying out the rules and
definitions of these sciences or explaining their terms. They relied on
their strong memories and thorough understanding, so they felt no need
to write these principles down. It was only later, when others came after
them, that these principles were gathered from their various writings.
Those who followed then clarified the rules and set out the terms in a
more organized way.
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Mugaddimah of Ibn Khaldun — Wali al-Din ‘Abd al-Rahman Ibn Khaldun — p. 371.
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A new period began from the middle of the 4th century until the early
7th century Hijri. During this time, scholars focused on the works of
those who came before them. They gathered their ideas, organized their
words and terms, set rules, and defined terminology. They wrote books
on the Science of Hadith Terminology that future scholars relied on.

Ar-Ramahurmuzi (d. 360 AH) wrote “Al-Muhaddith Al-Fasil,” which was
considered the largest work on Hadith sciences of its time.

Abu Abdullah Al-Hakim (d. 405 AH) wrote “Ma‘rifatu ‘Ulum Al-Hadith,”
in which he listed fifty-two types of Hadith sciences. Ibn Khaldun said,
“Among the great masters and leaders in this field was Abu Abdullah
Al-Hakim. His well-known writings refined it and brought out its good
qualities.”

Al-Khatib Al-Baghdadi (d. 463 AH) wrote “Al-Kifayah fi ‘llm Ar-Riwayah,”
considered the greatest book on the overall principles of Hadith
narration up to this day. Al-Khatib wrote a book for every branch of
Hadith sciences. Abu Bakr ibn Nuqtah said, “Anyone who is fair-minded
knows that Hadith scholars after Al-Khatib depend on his books.”
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Tawjth al-Nazar — Tahir al-Jaza’irm — p. 163.
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Starting from the early 7th century up to the 10th century Hijri, the
science of Hadith terminology reached a stage of complete
development. During this time, Al-Hafiz Abu Amr ibn al-Salah (d. 643
AH) wrote a book called "‘Ulum al-Hadith," famously known as
"Mugaddimat lbn al-Salah." In it, he gathered everything previously
written on the sciences of Hadith, added more details, and perfected it.

With Ibn al-Salah’s book, a new phase in writing about Hadith
terminology began. Many scholars who came after him explained his
work, turned it into poetry, wrote notes on it, and added to it. Al-Hafiz
Ibn Hajar said about Ibn al-Salah’s book:

"That’s why people focused on it and followed its path. The number of
those who turned it into poetry, summarized it, added to it, shortened
it, challenged it, or supported it cannot be counted."
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Nuzhat al-Nazar — al-Hafiz Ibn Hajar — p. 34.
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Al-Kattant mentioned in al-Risalah al-Mustatrafah (p. 174) that its title is: al-Ifsah ‘ala
Nukat Ibn al-Salah, and our Shaykh Dr. Ahmad Ma‘bad referred frequently in his
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Among the most important scholarly works based on lbn al-Salah’s
“Muqgaddimah” are:

e Al-Irshad by Imam al-Nawawi (d. 676 AH), where he summarized
Ibn al-Salah’s book. He then further summarized “Al-Irshad” into
“Al-Tagrib wa Al-Taysir li Ahadith Al-Bashir Al-Nadhir,” which was
later explained by Al-Suyuti (d. 911 AH) in “Tadrib Al-Rawi.”

e Al-Tabsirah wa Al-Tadhkirah, a poem of one thousand lines by
Imam Zayn al-Din al-Iraqi (d. 806 AH), in which he put lbn
al-Salah’s book into verse. Al-Sakhawi (d. 902 AH) explained this
poem in his work “Fath Al-Mughith.”

e Al-Taqyid wal-Idah, in which Al-Hafiz al-Iraqi explained Ibn
al-Salah’s book.

e Al-Nukat ‘ala Muqgaddimat Ibn al-Salah by Al-Hafiz Ibn Hajar (d.
852 AH), offering notes and insights on Ibn al-Salah’s introduction.
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Among the most notable works from that period are "Nukhbat al-Fikr"
and its explanation "Nuzhat al-Nazar" by Al-Hafiz Ibn Hajar. In these
books, he arranged the different types of Hadith sciences in a fresh, new
way that clearly showed his own unique scholarly style.
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edition of the book al-Nafh al-Shadhito the manuscript version of Ibn Hajar’s book by
this title: al-Ifsah ‘ald Muqaddimat Ibn al-Salah.
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After this era, another stage began in which scholars stopped innovating
and making new judgments about issues and categories within the
science of Hadith. This stage lasted from the tenth century Hijri until the
early fourteenth century. During this time, scholars focused on
summarizing and putting earlier works into verse.

Among the scholars’ efforts in this period are:

e Al-Manzhumah Al-Bayqooniyyah by ‘Umar ibn Muhammad ibn
Futuh Al-Bayqooni (d. 1080 AH), which received many
commentaries.

e Tawdheeh Al-Afkar by Al-San‘ani (d. 1182 AH).

e Sharh Nuzhat Al-Nazar Sharh Nukhbat Al-Fikr by ‘Ali Al-Qari (d.
1014 AH).

We should also note the new revival of Hadith sciences in India during
that time, led by the scholar and Hadith expert Shah Waliullah
Al-Dahlawi (d. 1176 AH), as well as his students and descendants after
him.
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Finally, we come to the last stage in the development of the Science of
Hadith Terminology, which began at the start of the 14th Hijri century
and continues until today.

During this period, the Muslim world came into close contact with both
the East and the West. The Sunnah faced fierce attacks from the enemies
of Islam, including many orientalists. In response, scholars rose to defend
it, producing works that answered the doubts raised by critics. They also
researched and compiled the efforts of earlier scholars, studying,
arranging, and organizing the different branches of Hadith Terminology.

Some of the most important works from this time include:

e "Zafar al-Amani bi-Sharh Mukhtasar al-Jurjani” by Abu’l-Hasanat
al-Luknawi (d. 1304 AH), who also wrote "Al-Raf‘ wa al-Takmil
fi’l-Jarh wa’l-Ta‘dil."

e "Tawjih al-Nazar ila Usul al-Athar" by Tahir al-Jazairi (d. 1338 AH).

e "Qawa‘id al-Tahdith" by Jamal al-Din al-Qasimi (d. 1332 AH).

e "Al-Sunnah wa Makanatuha fi’l-Tashri‘ al-Islami" by Dr. Mustafa
al-Siba‘i (d. 1384 AH).
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This historical survey of the emergence of the science of hadith terminology is mostly
derived from the introduction of Dr. Ndr al-Din ‘lir (may Allah have mercy on him) in
his book Manhaj al-Naqd fi ‘Uldm al-Hadith (pp. 37-72). | have added important
additions that the author did not address. See also: al-Tasnif fi Mustalah al-Hadith f
al-Qarn al-Rabi* ‘Ashar al-Hijrr by Jamal Anis Tahir, p. 335, Majallat Markaz
al-Buhath wa al-Dirasat — Volume 8, Issue 28 — Faculty of Dar al-'Ulim, Cairo
University.
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These works represent a significant effort to preserve the Sunnah,
defend it against attacks, and build upon the rich legacy of Hadith
scholarship.
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In this way, efforts to serve the Science of Hadith Terminology and the
other sciences of the Sunnah have continued all the way to our time.
This book aims to follow in the footsteps of those who came before us,
hoping to find salvation on the Day of Judgment and to earn the
intercession of the Seal of the Prophets and Messengers—may the best
prayers and fullest blessings be upon him. O Allah, accept this prayer,
Ameen.

Now, since the sciences of terminology include the rules for evaluating
reports and the conditions for accepting Hadith, as well as topics related
to “Jarh wa Ta‘dil” (criticism and validation of narrators) and “lim al-Rijal”
(the study of narrators), we will now discuss these two greatly beneficial
and highly esteemed sciences briefly.
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After we have first spoken about the science of terminology (Mustalah), as it is
considered the most important of the sciences derived from the science of hadith, we
now come secondly to speak about the science of al-Jarh wa al-Ta"dil (criticism and
accreditation).
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Second: The Science of Jarh wa Ta‘dil

Definition:

Jarh wa Ta‘dil is the science that studies the reliability of
narrators—whether they are weak or trustworthy—by using specific,
agreed-upon terms and understanding their levels of meaning.

In other words, it’s a branch of knowledge that explains the ranking of
narrators in terms of how reliable they are. Scholars use carefully chosen
and well-defined technical words to describe a narrator’s status. These
terms are very important for evaluating the chain of transmission in
Hadith, ensuring that we know exactly which narrators can be trusted
and which cannot.
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The Ruling on Jarh wa Ta‘dil (Criticism and Validation):
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‘Ilm al-Rijal: lts Origin and Development from the First Century to the End of the
Ninth Century — Muhammad ibn Matar al-Zahrant — p. 100.
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Criticizing and validating narrators has been confirmed through authentic
narrations from the Prophet Alsif, as well as from the Companions and
the Tabi’in. The purpose of this practice is to preserve and safeguard the
Shariah, ensuring its purity. It does not fall under the category of
backbiting or attacking people's honor.

It is already accepted that witnesses in legal cases can be criticized to
ensure fairness in people's worldly rights and affairs. If this is permissible
for worldly matters, then verifying narrators for religious purposes,
which includes criticizing unreliable narrators, is even more deserving of
attention and care.
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The basis for Jarh wa Ta‘dil (criticism and validation) lies in the Quran
and the Sunnah. Allah says in the Quran:

"0 you who believe! If a sinful person comes to you with news, verify
it, lest you harm people in ignorance and then become regretful over
what you have done."

(Surah Al-Hujurat, 6)
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Narrated by al-BukharT in his Sahth — Book of Manners — Chapter: The Prophet it
was neither indecent nor obscene — 5/2244 — Hadith 5685, from ‘A’ishah A, and the
wording is his.

65



Additionally, it is reported by Aisha that a man asked permission to meet
the Prophet ,ls:2. When the Prophet saw him, he said:

"What an evil brother of his people he is! What an evil son of his
people!"

When the man sat down, the Prophet 5% was kind and cheerful toward
him. After the man left, Aisha said,

"0 Messenger of Allah! When you saw the man, you said such and
such, but then you were kind and friendly to him."

The Prophet 252 replied:

"0 Aisha! Have you ever known me to be rude? The worst people in
status before Allah on the Day of Judgment are those whom people
avoid because of their evil."

This shows the balance between criticizing someone when necessary for
clarity and preserving one's manners in social interactions.
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This principle is why it’s so important to clarify the reliability of those
who narrate Hadith, either by pointing out their flaws or confirming their
trustworthiness.

Abu Bakr Muhammad ibn Khallad al-Bahili (d. 240 AH) once asked Yahya
ibn Sa’id (d. 198 AH):

"Aren’t you afraid that these people you criticize for their narrations
will argue against you before Allah on the Day of Judgment?"
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Al-Madkhal ila al-Sahih — Abd “‘Abd Allah al-Hakim — p. 111.
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Yahya replied:

"I'd rather have these people as my opponents than have the
Messenger of Allah xf say to me: Why did you narrate something
about me that you knew wasn’t true?"
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Al-Hafiz Abu Amr ibn al-Salah (d. 643 AH) said:

"Abu Turab al-Nakhshabi, a devout ascetic, once heard Ahmad ibn
Hanbal criticizing narrators and said to him: 'O Shaykh! Do not backbite
the scholars." Ahmad replied: 'Woe to you! This is advice, not
backbiting.""

Ibn al-Salah also said:

"Whoever engages in this practice (criticism and validation of
narrators) must fear Allah, be careful, and avoid carelessness, so they
do not criticize someone who is innocent or accuse someone
wrongfully, leaving a stain of disgrace on them that lasts forever."
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The same previous reference.
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"The Prophet 5.t informed us that there would be liars in his Ummah
who would come after him. He warned us about them and prohibited
accepting their narrations. He also made it clear that lying about him is
not like lying about anyone else. Therefore, it became necessary to
check the reliability of narrators and investigate those who pass on
Hadith. This is to protect the religion and keep the Shariah safe from
the deceptions of heretics."
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Ibn al-Salah said:

"The majority of Hadith and Figh scholars agree that for a narrator’s
report to be accepted as evidence, they must be upright (‘Ad/) and
precise (Dabit) in what they narrate. Specifically, they must:

Be Muslim.

Have reached adulthood.

Be of sound mind.

Be free from major sins or anything that damages their character.
Be alert and not negligent.

Have a reliable memory if narrating from memory.

Accurately preserve their written records if narrating from them.
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Al-Kifayah fi 'llm al-Riwayah — Al-Khatib Al-Baghdadi — p. 35.
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Mugaddimat lbn al-Salah — p. 104.
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Additionally, if they narrate by meaning (instead of exact wording),
they must understand the nuances of language to ensure that
meanings are not changed."
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The Origins of Jarh wa Ta‘dil (Criticism and Validation)

The science of Jarh wa Ta‘dil emerged alongside the beginnings of
Hadith transmission. For example, Abu Bakr As-Siddig did not accept the
report about the inheritance of a grandmother until it was confirmed by
two companions. Umar ibn al-Khattab also followed this cautious
approach. During their time and after, the companions scrutinized the
reliability of those transmitting reports, even though all the companions
were considered trustworthy.

When the era of the Tabi’in (Successors) began, this scrutiny became
even more cautious and strict regarding the narrators and their
narrations. This was due to the emergence of fitnah (turmoil), the spread
of fabricated Hadith, and the practices of exaggerators and false
claimants. Muhammad ibn Sirin said:

"They did not ask about the chain of transmission at first, but when the
fitnah occurred, they said, 'Name your narrators for us.' Then, the
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Introduction to Sahih Muslim — (p. 11).
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narrations of those from Ahl al-Sunnah were accepted, while those
from the people of innovation were rejected."
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Following this approach, the Tabi‘ al-Tabi‘in (Followers of the Followers)
and those after them continued to exercise caution in accepting
narrations and verifying the reliability of narrators.

Abu Abdullah al-Hakim (d. 405 AH), in his book "Ma‘rifat ‘Ulum
al-Hadith," dedicated a chapter to the science of Jarh wa Ta‘dil (Criticism
and Validation). He mentioned the various levels of those who validate
narrators. He wrote:

"The first level includes Abu Bakr, Umar, Ali, and Zaid ibn Thabit, as
they criticized and validated narrators and investigated the authenticity
of narrations..."

He went on to identify ten levels, with the tenth level consisting of the
senior students of the Followers of the Followers.
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Ma'rifat “Ulom al-Hadtth — AbG "Abd Allah al-Hakim — (p. 52).
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It is likely that Abu Abdullah al-Hakim was the first to compile the rules
of Jarh wa Ta‘dil and consider it one of the branches of Hadith sciences.
This is because Ar-Ramahurmuzi (d. 360 AH) did not address this topic in
his book "Al-Muhaddith al-Fasil," which is regarded as the first work on
Hadith sciences.

After al-Hakim, books on Hadith Terminology gave greater attention to
the rules of Jarh wa Ta‘dil, laying down its conditions and establishing
clear principles for its practice.
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Among the books that compiled information on both trustworthy and
weak narrators are:

e "Al-Tabaqat al-Kubra" by Muhammad ibn Sa’d (d. 230 AH).

e "Al-Tarikh" by Abu Zakariya Yahya ibn Ma’in (d. 233 AH).

e "Al-Tarikh al-Kabir" by Abu Abdullah Muhammad ibn Isma’il
al-Bukhari (d. 256 AH).

e "Al-Jarh wa al-Ta‘dil" by Ibn Abi Hatim al-Razi (d. 327 AH).

e "Tahdhib al-Kamal fi Asma’ al-Rijal" by Abu al-Hajjaj al-Mizzi (d.
742 AH).
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Books that focused solely on trustworthy narrators include:
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"Al-Thigat" by Abu al-Hasan al-Ajli (d. 261 AH).

"Al-Thigat" by Abu Hatim Muhammad ibn Ahmad ibn Hibban
al-Busti (d. 354 AH).

"Tarikh Asma’ al-Thigat" by Abu Hafs Umar ibn Ahmad ibn Shahin
(d. 385 AH).

"Tadhkirat al-Huffaz" by Shams al-Din al-Dhahabi (d. 742 AH).
"Al-Thigat Mimman Lam Yagqga‘ fi al-Kutub al-Sittah" by Ibn
Qutlubugha (d. 879 AH).

And others.
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Books dedicated to weak narrators include:

"Al-Du‘afa’ al-Saghir" by Al-Bukhari.

"Al-Du‘afa’ wa al-Matrukin" by Al-Nasa’i (d. 303 AH).
"Al-Majruhin" by Ibn Hibban (d. 354 AH).

"Al-Kamil fi Du‘afa’ al-Rijal" by Abu Ahmad ibn Adi (d. 365 AH).
"Al-Mughni fi al-Du‘afa’" by Shams al-Din al-Dhahabi (d. 748 AH).
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Third: The Science of Narrators (lIm al-Rijal)

Definition:
It is the science that studies the conditions of Hadith narrators to
determine whether their narrations are accepted or rejected.

This includes knowledge of various aspects such as:

The birth and death dates of narrators.

Their names, nicknames, titles, and family lineage.
Their hometowns and travels.

Their teachers and students.

Criticism and validation (Jarh wa Ta‘dil).

Identifying narrators with similar or identical names (Muttafig wa

Muftariq).

® Resolving issues of similar-sounding names (Mu’talif wa Mukhtalif)
and confusing identities (Mutashabih).

e Determining who is trustworthy (Thigat) and who is weak

(Du‘afa’).
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Al-Mukhtasar fT ‘lim Rijal al-Athar — ‘Abd al-Wahhab ‘Abd al-Latif — p. 9.
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And other related details.
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The Difference Between Jarh wa Ta‘dil and llm al-Rijal
llm al-Rijal is broader than Jarh wa Ta‘dil in one aspect:

While Jarh wa Ta‘dil focuses specifically on the statements of scholars
regarding a narrator’s reliability (whether they are trustworthy or weak),
Ilm al-Rijal also includes additional details such as:

The names of narrators.

Their titles and nicknames.

Their genealogies.

Their generation or scholarly rank (Tabagat).
Their dates of birth and death.

Their travels and journeys.

These extra details make Ilm al-Rijal a more comprehensive field than
Jarh wa Ta“dil.
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Jarh wa Ta‘dil is broader than Ilm al-Rijal in another way:

It includes specific rules and principles that are not part of llm al-Rijal,
such as:
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How to decide when Jarh (criticism) and Ta‘dil (validation)
conflict.

The terminology of Jarh wa Ta‘dil and its levels.

Understanding ambiguous criticism versus specific criticism.
Differentiating between detailed criticism and general criticism.

These rules and principles are exclusive to Jarh wa Ta‘dil, making it

broader than llm al-Rijal in this regard.
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Chapter Two

Categorization of Hadith Terminology (Mustalah al-Hadith)
First: The Sahih (Authentic)

Definition:

Al-Hafiz Ibn al-Salah said: The authentic (Sahih) hadith is the supported
hadith whose chain of narration is continuous, transmitted by a
trustworthy and precise narrator from another trustworthy and precise
narrator until its end, without being irregular (shadh) or defective ('illah).
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Example:

Shaykh al-Islam and the Commander of the Faithful in Hadith, Abu
Abdullah Muhammad ibn Ismail al-Bukhari, said:

Al-Humaydi Abdullah ibn al-Zubayr narrated to us, saying:

Sufyan narrated to us, saying:

Yahya ibn Sa'id al-Ansari narrated to us, saying:

Muhammad ibn Ibrahim al-Taymi informed me that he heard Algamah
ibn Wagqas al-Laythi say:

| heard Umar ibn al-Khattab @ on the pulpit, saying:

| heard the Messenger of Allah 52 say:

"Actions are judged by intentions, and each person will have what they
intended. Whoever migrates for worldly gain or to marry a woman, their
migration is to what they migrated for."
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Explanation:

Al-Bukhari heard the narration from Al-Humaydi, who heard it from
Sufyan.

Sufyan heard it from Yahya ibn Sa'id al-Ansari, who heard it from
Muhammad ibn Ibrahim al-Taymi.

Muhammad ibn Ibrahim al-Taymi heard it from Algamah ibn Waqqas
al-Laythi, who heard it from Umar ibn al-Khattab.

Umar ibn al-Khattab heard it from the Messenger of Allah s%.

B P PRAL

Narrated by al-BukharT in his Sahih, in the Book of the Beginning of Revelation —
Chapter: How the Revelation Began to the Messenger of Allah 1/3 — dlz — Hadith
No. 1.
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The first condition: The chain of narration must be continuous from the
narrator to the Prophet s, as shown in the example, and this
condition has been fulfilled.

The second condition: All narrators of the hadith must be trustworthy,
and this condition has been fulfilled.

The third condition: All narrators must be precise in their memory,
narrations, and written records, and this condition has been fulfilled.

The fourth condition: The hadith must be free from irregularities,
meaning there is no contradiction between this narration and another
from a more reliable source, and this condition has been fulfilled.

The fifth condition: The hadith must be free from any hidden defects
that could affect the chain of narration or the text.

If these five conditions are met, the hadith is judged as an authentic
(Sahih) hadith.
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The author of Al-Bayquniyyah summarized the definition of the
authentic (Sahih) hadith in a concise and comprehensive expression. He
encapsulated the five conditions in two elegant lines of poetry:

78



Uad 50 3] al g 0l S Dl La gk g gaaal) Lgd 5
i § ahailn b daiia oo i de hlagie 4k
The lines state:

The first is the Sahih, and it is that whose chain is continuous,
With no irregularities or hidden defects to remain anonymous.
Narrated by one trustworthy and precise, from one just the same,

Relied upon for their precision and transmission of fame.
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Its Use as Evidence:

An authentic (Sahih) hadith is used as evidence in all branches and
foundations of Islamic law, such as rulings, beliefs, and others. Scholars
unanimously agree on the obligation to act upon an authentic hadith
when its conditions are met, and its indication is definitive.
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Second: The Hasan Hadith
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Definition:

The Hasan (Good) hadith holds a rank between Sahih (Authentic) and
Da'if (Weak). Scholars of hadith have differed in providing a
comprehensive and precise definition for it. The most suitable and
inclusive definition is the one provided by Al-Hafiz Ibn Kathir in his book
Ikhtisar Ulum al-Hadith, edited and refined by the scholar Ahmad Shakir
in Al-Ba'ith al-Hathith. He said:

The Hasan Hadith is a narration where the narrator is known for
truthfulness and trustworthiness but does not reach the level of the
narrators of Sahih in terms of memory and precision. It is not considered
objectionable in what it uniquely narrates, and the text is neither
irregular (shadh) nor defective ('illah).
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Explanation:

This definition includes several other explanations, like the one from
Imam al-Tirmidhi, who said that a Hasan Hadith is one where no narrator
in the chain is accused of lying, it is not unusual or strange, and it is
reported through more than one chain of narration.

Imam al-Khattabi also defined it by saying that a Hasan Hadith is one
where the source of the narration is known, and the narrators are
reliable and recognized.

Because of this, the definition given in Al-Ba'ith al-Hathith is considered
the easiest, most inclusive, and clearest way to understand what a Hasan
Hadith is.
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Example:

Imam al-Tirmidhi mentioned in his book Jihad, under the chapter "The
Virtue of Setting Out in the Path of Allah," the following narration:

Ubayd ibn Asbat ibn Muhammad al-Qurashi al-Kufi narrated to us,
saying:

"My father narrated to us, from Hisham ibn Sa’d, from Sa’id ibn Abi Hilal,
from lbn Abi Dhibab, from Abu Hurairah, who said:

A man from the companions of the Messenger of Allah &% passed by a
valley with a small spring of fresh water. He was impressed by its purity
and beauty and said, ‘What if | isolated myself from people and stayed in
this valley!” But then he said, ‘l will not do so until | seek permission from
the Messenger of Allah st

When he mentioned this to the Messenger of Allah Al5%, the Prophet
Aot said:

‘Do not do that. For remaining in the path of Allah for even a moment is
better than praying in your home for seventy years. Do you not want
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Narrated by al-TirmidhT in his Jami‘, in the Book of the Virtues of Jihad — Chapter:
The Virtue of Going Out in the Path of Allah Morning and Evening — 4/181 — Hadith
No. 1650, and by Ahmad in his Musnad — 16/458 — Hadrth No. 10786, who said:
Haddathana ‘Abd al-Malik ibn ‘Amr, and by al-Bayhaqt in al-Sunan al-Kubra in the
Book of Military Expeditions — Chapter: On the Virtue of Jihad in the Path of Allah —
9/160 — Hadith No. 18284, through the route of Abl ‘Amir al-'Aqdi and ‘Abd Allah ibn
Wahb. All of them (‘Abd al-Malik, AbG ‘Amir, and lbn Wahb) from Hisham ibn Sa‘d,
with similar wording.
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Allah to forgive you and admit you into Paradise? Go forth in the path of
Allah. Whoever fights in the path of Allah for even the duration of
milking a camel will have Paradise guaranteed for him."

Imam al-Tirmidhi commented:
"This is a Hasan (Good) hadith."

Reason for Hasan Classification:

Al-Tirmidhi classified it as Hasan because it includes Sa’id ibn Abi Hilal,
who is trustworthy but not of the highest level of precision. Ibn Hazm
weakened him without a valid reason. The rest of the narrators in the
chain are reliable.
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Imam Al-Dhahabi explained in Al-Mugizah fi ‘llm Mustalah al-Hadith:

"A Hasan (Good) hadith is one that is better than weak but doesn’t fully
reach the level of authentic (Sahih). You could also say that Hasan is free
from major issues with the narrators. In that case, it’s considered part of
the Sahih category, just at a lower level. So, Sahih has different ranks,
and Hasan is at the lower end of those ranks, making it the final level of
Sahih."
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Al-Mgqizah fT ‘llm Mustalah al-Hadtith — al-Dhahabt — (p. 26 and the pages following).
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Imam Al-Suyuti’s Definition in Verse:

Imam Al-Suyuti summarized the definition of the Hasan Hadith in his
Alfiyah with clear and concise poetry:

The definition:
"The preferred definition is one that is connected,

Narrated by a trustworthy person whose precision is slightly weaker,

and it is neither irregular nor defective, and it

Should be classified in ranks, with evidence drawn from it

By jurists and most scholars of knowledge.

If supported by other routes, it is elevated

To Sahih li-Ghayrihi (Sahih by virtue of external support), as

It rises to the level of Hasan, which

May have some weakness due to poor memory, interruption,

Tadlees (concealment), or anonymity of narrators,

If it has other supporting chains, they will accept it.
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Al-Ba‘ith al-Hathtth Sharh Ikhtisar ‘Ulim al-Hadtth — Ibn Kathir — (p. 107).
(6 /1) - Shall Gladu g - aull allas

Ma‘alim al-Sunan — Abl Sulayman al-Khattabt — (1/6).
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As long as the weakness is not from dishonesty or accusation of lying,

It is strengthened by multiple narrations and removed from
objectionability."

Its Use as Evidence:
Al-Hafiz Ibn Kathir said: "The Hasan Hadith is used as evidence just like
the Sahih Hadith according to the majority."

Al-Khattabi said: "Most hadiths are classified as Hasan. This is the type
accepted by most scholars and commonly used by jurists."
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An Issue Related to the Two Types of Sahih and Hasan:

Sahih li-Ghayrihi (Sahih due to external support):

The Sahih Hadith, as previously defined, is one that meets the criteria of
authenticity without needing additional support. Scholars call this Sahih
li-Dhatihi (Sahih in itself).

As for Sahih li-Ghayrihi, it is:

A Hasan li-Dhatihi (Hasan in itself) hadith. If it is narrated through
another chain that is similar or stronger, whether with the same wording
or the same meaning, it is strengthened and elevated from the rank of
Hasan to the rank of Sahih li-Ghayrihi.
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See: Nuzhat al-Nazar fi Tawdih Nukhbat al-Fikar fr Mustalah Ahl al-Athar — al-Hafiz
Ibn Hajar — (p. 210), Manhaj al-Naqd fi ‘Uldm al-Hadith — Nar al-Din ‘ltr — (p. 267).
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Example:

Imam al-Tirmidhi narrated a hadith from Muhammad ibn Amr, from Abu
Salama, from Abu Hurairah, who said that the Prophet 5% said:

"If it were not for the difficulty it would cause my nation, | would have
commanded them to use the miswak (tooth-stick) before every prayer."

In this case, Muhammad ibn Amr ibn Algamah is known for his
truthfulness, but his precision in narration was not strong. From this
perspective, his narration is considered Hasan. However, when the
hadith was narrated through another chain of transmission, it was
strengthened and classified as Sahih li-Ghayrihi (Sahih due to external
support).
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Narrated by al-Tirmidhi in his Jami‘— Book of Purification — Chapter on Siwak — 1/34
— Hadith 22. He said: Abl Kurayb narrated to us, ‘Abdah ibn Sulayman narrated to
us from Muhammad ibn ‘Amr — and he mentioned it — and this is his wording.

The hadith is also found in al-Bukhar’'s Sahih — Book of Jumu‘ah — Chapter on
Siwak on Friday — 1/303 — Hadith 847, and in Muslim’s Sahih — Book of Purification —
Chapter on Siwak — 1/151 — Hadith 612, from al-A‘raj from AbGl Hurayrah @, with his
wording. Al-BukharT stated: “with every prayer,” and Muslim said: “upon the
believers.”
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Hasan li-Ghayrihi (Hasan due to external support):

A hadith that is considered Hasan not on its own but due to external
factors is what scholars of hadith call Hasan li-Ghayrihi. This refers to a
weak hadith that becomes strengthened when it is supported by
multiple chains of narration that complement and reinforce each other.

A weak hadith can be elevated and accepted as Hasan if its weakness is
due to a narrator’s poor memory or frequent mistakes. However, if the
weakness is due to a narrator’s dishonesty or immorality, it cannot be
strengthened by multiple chains because the weakness in the chain is
too severe.

A Hasan li-Ghayrihi hadith is considered valid and used as evidence by
the majority of scholars, including hadith experts and jurists. Although it
was originally weak, the additional supporting chains strengthen it,
provided that nothing contradicts it. This removes doubts about the
narrator’s poor memory or carelessness, giving confidence that the
hadith was accurately preserved and conveyed. This is why the hadith is
classified as Hasan.
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See: Manhaj al-Nagd fi ‘Uldm al-Hadith — Nar al-Din ‘ltr — (p. 271), Lisan
al-Muhaddithin (Mu jam Mustalahat al-Muhaddithin)— Muhammad Khalaf Salamah —
(3/111).
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Example:

Imam al-Tirmidhi narrated a hadith from Shu’bah, from Asim ibn
Ubaydullah, from Abdullah ibn Amir ibn Rabi’ah, from his father:

A woman from Banu Fazara married in exchange for two sandals as her
dowry. The Messenger of Allah s said to her: “Are you satisfied with
yourself and your wealth for two sandals?” She replied: “Yes,” and he
approved of the marriage.

In this narration, Asim ibn Ubaydullah is considered weak due to his
poor memory. However, Imam al-Tirmidhi classified this hadith as Hasan
because it was narrated through additional chains that strengthened it.
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Third: The Weak Hadith (Da'if)
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Reported by al-Tirmidht in his Jami*— Book of Marriage — Chapter: What Has Been
Reported Regarding the Dowries of Women — 3/412 — Hadith 1113. He said:
Muhammad ibn Bashshar narrated to us, he said: Yahya ibn Sa‘id, ‘Abd al-Rahman
ibn Mahd1, and Muhammad ibn Ja‘far narrated to us, they said: Shu‘bah narrated to
us — and he mentioned it — and this is his wording.

And the hadith was also reported by al-TayalisT in his Sunan — 2/461 — Hadith 1239,
and from his chain by al-Bayhaqt in his Sunan — Book of Dowry — Chapter: What Is
Permissible as a Dowry — 7/239 — Hadith 14152, and by Abid Ya‘la in his Musnad -
13/118 — Hadith 7194, through Yahya ibn Sa‘ld and ‘Abd al-Rahman ibn MahdT, all of
them from Shu‘bah, with the same chain.
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Definition:

Al-Hafiz Abu al-Fida Imad al-Din Ismail ibn Kathir ad-Dimashqi said:

"A weak hadith is one that does not fulfill the conditions of either the
Sahih or Hasan hadith."

Imam Shams al-Din al-Dhahabi provided a simpler definition:
"It is what falls slightly below the level of Hasan."
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Example:

Abu Dawood narrated in his Sunan, saying:
"Al-Hasan ibn Ali narrated to us, saying: Yazid ibn Harun narrated to us,

210 Cuss - 285 /2 - LS i 5a 5US b - Daeadl QS - 4k 3y sl 4n )30 70

Dhesed () i Caany sl aag o Sl d8aay V) b - deead) QUS - dsaia 8 dap i ol 4 Al
Arandl 33a b - B3lall QS - damia (8 Gl ()5 1861 Cuas - 178/ 3 -L3 e e drea &
Caaiid aag &l QU ol cpl die agd g ALY g B e oAl G &Sy Bash (e (2788 Cuwas -
" s
O

Narrated by Abl Dawdd in his Sunan — Book of Jumu‘ah — Chapter: The Expiation
for the One Who Misses It — 2/285 — Hadith 210.

Also narrated by Ibn Khuzaymah in his Sahih — Book of Jumu‘ah — Chapter: The
Command to Give a Dinar in Charity If One Finds It, or Half a Dinar If He Cannot
Find a Full Dinar for Missing Jumu‘ah Without Excuse — 3/178 — Hadith 1861,

And by Ibn Hibban in his Sahih — Book of Salah — Chapter: The Friday Prayer —
Hadith 2788, through the chain of Waki* ibn al-Jarrah, from Qatadah, with this chain.
In the version of Ibn Hibban, it says: “And if he cannot find it, then with half a dinar.”

(484 /3) - sl clinl 7"
Al-Du‘afa’ by al-'Ugayli — (3/484).
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Tahdhib al-Tahdhib — al-Hafiz Ibn Hajar — (8/328).
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saying: Hammam narrated to us, saying: Qatadah narrated from
Qudamah ibn Wabarah al-‘Ajifi, from Samurah ibn Jundub, from the
Prophet i:%, who said:

‘Whoever abandons Jumu’ah (Friday prayer) without a valid excuse, let
him give charity of one dinar. If he cannot afford that, then half a dinar.”"

Its Defect:

e Al-Bukhari said: "Qudamah ibn Wabarah al-‘Ajifi is from Basra. He
narrated from Samurah, but his hearing from Samurah is not
confirmed."

e |bn Hajar said: "He is unknown."

e |bn Khuzaymah stated: "l cannot confirm Qatadah's hearing from
Qudamah, nor do | know Qudamah ibn Wabarah'’s reliability or
whether he was criticized."
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Using Weak Hadith as Evidence:

Scholars have differed on the issue of using weak hadith and acting upon
it:
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Sharh al-Tabsirah wa al-Tadhkirah — al-Hafiz al-‘Iraqi — (p. 101).
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1. Rejection of Weak Hadith:
Some scholars rejected using weak hadith altogether. Among them
are Yahya ibn Ma’in, Al-Bukhari, Muslim, lbn Hazm, lbn al-Arabi,
and others.

2. Acceptance of Weak Hadith in All Cases:
Another group accepted weak hadith without restriction, whether
in rulings or virtues. They considered it better and stronger than
personal opinion. This view is attributed to Ahmad ibn Hanbal,
Abu Dawood, and their followers.

3. Acceptance of Weak Hadith in Virtues Only:
A third group accepted weak hadith specifically in matters of
virtues, encouragement (targhib), and deterrence (tarhib). Most
scholars and imams, both past and present, have followed this
approach.
Al-Hafiz al-‘Iragi said:
"As for hadiths that are not fabricated, scholars allowed leniency
in their chains and narration without clarifying their weakness,
provided they are not related to rulings or beliefs. This leniency
applies to hadiths about encouragement and deterrence, sermons,
stories, virtues of deeds, and similar topics. However, if the hadith
pertains to Islamic rulings—such as what is lawful and
unlawful—or to beliefs—such as the attributes of Allah and what
is permissible or impossible for Him—then they did not permit
such leniency."

This is the position | adhere to and support. Allah knows best.
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Al-Bayquni's Lines:
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"Anything that falls short of the rank of Hasan,

Is weak, and weak hadiths are of many types."
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Fourth: (Al-Musnad)

Definition:
A Musnad hadith is one that is marfu’ (attributed to the Prophet Alsnt)
and muttasil (with a continuous chain of narration).
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Example:

Al-Bukhari narrated in his Sahih:

"Amr ibn Khalid narrated to us, saying: Al-Layth narrated to us from
Yazid, from Abu al-Khayr, from Abdullah ibn Amr 9 that a man asked the
Prophet Y5, 'Which aspect of Islam is best?' He replied, 'Feeding others
and greeting those you know and those you do not know."”
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It was narrated by al-Bukhari in his Sahih - Book of Faith - Chapter: Spreading Salam
is part of Islam - 1/19 - Hadith 28.
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Other Meanings of Musnad:

Some scholars use the term Musnad with a meaning different from what
was previously mentioned. For example:

1. Attributed to the Prophet i5t:
Some scholars, like Ibn Abd al-Barr (may Allah have mercy on him),
use Musnad to refer to any hadith attributed to the Prophet 5%
(marfu’), regardless of whether its chain of narration is continuous
or not.
2. A Collection of Hadiths Organized by Companion:
Musnad is also used to refer to a compilation that gathers the
hadiths narrated by each companion individually. Examples
include:
o Musnad Ahmad
o Musnad Abu Dawood al-Tayalisi
o Musnad Abd ibn Humayd

((isall) £ 53 A Adaghiia b A gl JB
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Al-Bayquni's Lines on Musnad:

"The Musnad is the hadith with a continuous chain,

From its narrator to the Prophet without ambiguity."

(Jaiall) sLsaa
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Fifth: (Muttasil - Continuous)

Definition:

Also known as Mawsul (connected), it is a hadith with a continuous
chain of narration, where each narrator directly hears from the one
before them. This connection can be of any type:

e Marfu’ (attributed to the Prophet Alsit)
e Mawqlf (stopping at a companion)
® Magqll’ (stopping at a successor).

Examples:

e Connected Marfu’: Malik narrating from lbn Shihab, from Salim
ibn Abdullah, from his father, from the Messenger of Allah 2.
e Connected Mawquf: Malik narrating from Nafi’, from Ibn Umar,

from Umar.
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Al-‘Iraqi’s Lines on Muttasil (Continuous):

"“If it is transmitted with a connected chain,

Call it Muttasil or Mawsul just the same.

Whether it stops at a companion (Mawqlf) or rises to the Prophet
(Marfu’),

But they excluded the successor’s (Maqtu’) narrations from the name."
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Sixth: (Marfu’ - Elevated)

Definition:
A Marfu’ hadith is what is attributed directly to the Prophet sz,
whether it is:

® A statement,

® An action,

® An approval (something done in his presence that he approved of),
e Or a description of his physical or moral characteristics.

Example:

The statement of Aisha , Mother of the Believers, when asked about the
character of the Prophet st

"His character was the Qur’an."

(The conduct of the Prophet [l was entirely according to the Qur'an.)
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Narrated by Ahmad in his Musnad — 42/183 — Hadith 25302, he said: "‘Abd
al-Razzaq narrated to us, from Ma'mar, from Qatadah, from Zurarah, from Sa‘d ibn
Hisham, who said: | asked ‘A’ishah, and he mentioned it."

It was also narrated by ‘Abd al-Razzaq in his Tafsir 2/307, and through his chain, it
was narrated by al-Hakim in al-Mustadrak — Book of Tafsir — 2/541, Hadith 3842, and
al-Dhahabrt said: "Sahih according to their (al-Bukhart and Muslim’s) criteria."

And its chain is authentic, all its narrators are trustworthy.
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Examples of the Prophet’s sayings, actions, and tacit approvals (verbal, practical,
and tacit Sunnah) were previously mentioned when defining the science of Hadith
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Seventh: (Mawgqlf - Stopped)

Definition:
A Mawqdf hadith is what is attributed to a companion, whether it is:

® A statement,
e An action,
e Oran approval.

Examples:

e Mawquf Statement:
Al-Bukhari narrated in his Sahih from Ubaydullah ibn Musa, from
Ma’ruf ibn Kharbudh, from Abu al-Tufayl, from Ali, who said:
"Speak to the people with what they can understand. Do you want
Allah and His Messenger to be denied?"

e Mawquf Action:
Al-Bukhari also narrated in his Sahih from Ibn Abbas :
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Narrated by al-Bukhari in his Sahih, in the Book of Knowledge — Chapter: "Whoever
singled out a group with knowledge to the exclusion of others out of fear they might
not understand" — 1/59 — Hadith 127.
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Al-Bukhari reported it in a suspended form (mu ‘allaq) in his Sahih, in the Book of
Tayammum — Chapter: "Pure dust suffices a Muslim for ablution in place of water" —
1/130.
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"Ibn Abbas led people in prayer while performing tayammum (dry
ablution)."
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Al-Bayquni's Lines on Mawquf (Stopped):

"What is attributed to the companions,

Of statements or actions, is called Mawquf—remember this well."
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The maqtd type is different from the munqati‘type, which was discussed earlier.
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Al-Bukhari mentioned it in a suspended form (mu ‘allaq) in his Sahih, in the Book of
Congregational Prayer and Leadership (Kitab al-Jama ‘ah wa al-Imamah) — Chapter:
Leadership of a person afflicted with temptation or innovation — 1/246.
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It was narrated by Abl Nu‘aym in Hilyat al-Awliya’ wa Tabaqat al-Asfiya’ — 2/96.
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Eighth: (Maqtd’ - Severed)

Definition:
A Magtd’ hadith is what is attributed to a successor (tabi’i), whether it
is:

e A statement,
® Or an action.

Examples:

e Maqtu’ Statement:
The statement of Al-Hasan Al-Basri regarding praying behind an
innovator:
"Pray behind him, and the burden of his innovation is upon him."

e Maqtu’ Action:
The statement of Ibrahim ibn Muhammad al-Muntashir:
"Masruq used to lower a curtain between himself and his family,
focus on his prayer, and leave them to their worldly matters."
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Ninth: (A/-Mursal - Disconnected)

The general rule is that if a hadith’s chain of narration is not continuous
from the narrator to the Prophet 5%, its chain is considered weak.

Definition:

Scholars have differed in defining A/l-Mursal due to its varying
significance among hadith experts.

The most well-known definition of a Mursal hadith is:

It is a hadith attributed to the Prophet sf by a tabi’i (successor)
saying: "The Messenger of Allah Y5t said," regardless of whether the
tabi’i is from the older or younger generation.
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Example of Mursal Hadith:

Imam al-Shafi’i narrated:

"Saeed told us from Ibn Jurayj, who said: Hamid al-A’raj informed me
from Mujahid, who said: 'The Prophet tsit would say aloud during
talbiyah: "Here | am, O Allah, here | am..."' (and so on)."

In this case, Mujahid is a tabi’i who did not meet the Prophet 5% and
d|d not mention the intermediary between himself and the Prophet
L2 . Therefore, the hadith is classified as Mursal.

569 a5, - 122 1pa - sdiwa b ailil) an Al 82
It was narrated by al-Shafi‘T in his Musnad — p. 122 — narration no. 569.
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Many authors have based their works on this broad definition of mursal
(disconnected narrations), and among the most important of these works are:

"Al-Mursalat" by Abd Hatim al-Razi, in which he pointed out the chains of narration
that are not connected.

"Jami‘ al-Tahsll fT Ahkam al-Marasil" by the hadith scholar Khalll ibn Kaykaldi
al-‘Ala’1, in which he discussed the various types of munqatfi (interrupted) hadith that
we have gathered in this section, then listed the names of those known for fadlis
(obscuring narrators), followed by the disconnected chains of narration.
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Additional Notes on Usage:

e This specific definition of Mursal has been exclusively adopted by
later scholars, who do not use the term except in this sense.

e Earlier scholars, however, often used Mursal for what we now call
Mursal and sometimes for Mungqati' (disconnected) hadith as well.

e For example, Al-Khatib al-Baghdadi and Ibn al-Athir included both
meanings under Mursal, which aligns with the view of jurists and
usool scholars.

Another Example:

The hadith of Musa ibn Talha from Umar ibn al-Khattab:
"The Messenger of Allah Lx% prescribed zakah for these four items:
wheat, barley, raisins, and dates."

Abu Zur’ah said:
"The narration of Musa ibn Talha from Umar is Mursal."

Yahya ibn Ma’in similarly stated:
"What Al-Sha’bi narrated from Aisha is Mursal," meaning he did not
hear directly from her.
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See: Manhaj al-Naqd fi ‘Ulam al-Hadith — Nir al-Din ‘Itr — (p. 371).
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Ruling on Mursal Hadith:

Scholars have differed greatly on the acceptability of Mursal hadith as
evidence. Below are the most important and well-known opinions,
divided into three main views:

1. First Opinion:
The majority of hadith scholars, along with many jurists and
scholars of Islamic principles (usul), consider Mursal hadith to be
weak and not acceptable as evidence.

Their reasoning:

e The narrator who is omitted is of unknown status (majhul al-hal).
It is possible that the omitted individual is not a companion.

e |f the omitted narrator is not a companion, it is uncertain whether
they are trustworthy, as narrators sometimes transmitted hadiths
from both reliable and unreliable sources. If a narrator transmits a
hadith and omits their source, there is a possibility they took it
from someone unreliable.

e Evenifitis established that the narrator who sends a Mursal
hadith only narrates from reliable individuals, this general
reliability is insufficient without explicitly naming the source.
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The same source — (pp. 371-373).
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Second Opinion:

This is the view of Imam Al-Muttalibi Ash-Shafi’i, as he mentioned in
Al-Risalah. He accepts the Mursal hadith from senior tabi’in (successors)
under the following conditions:

1. Validation of the Hadith:
The Mursal hadith must be supported by one of these four points:

o Itis narrated with a connected chain from another source.
o ltis narrated as a Mursal hadith with the same meaning by
another narrator who did not learn it from the same
teachers as the first narrator, indicating multiple origins for
the hadith.
o It aligns with the statement of a companion.
o ltis affirmed by the majority of scholars.
2. Validation of the Narrator:
The narrator of the Mursal hadith must not name someone who
is unknown (majhul) or unreliable (marghub ‘anhu) when explicitly
mentioning their sources.

If these conditions are met, they indicate the reliability of the hadith’s
origins, as Ash-Shafi’i stated, and it can be used as evidence.

Third Opinion:

This is the view of Abu Hanifa, Malik, and their followers, who consider
the Mursal hadith from a trustworthy narrator to be authentic and
usable as evidence.
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Al-Suyuti (may Allah have mercy on him) said in his Alfiyah:

The Mursal is what is attributed to the Prophet by a successor,

Or a senior figure, or when a narrator is omitted, as they have stated.
The most famous definition is the first,

and regarding its acceptance as evidence,

It was adopted by the three imams (Abu Hanifa, Malik, and Ahmad).
Rejection is the stronger view, held by the majority,

Such as Al-Shafi’i and the scholars of hadith.

Yes, it can be accepted if supported,

By another Mursal, a connected chain (Musnad),

A statement of a companion, the consensus of scholars,

Or corroborating evidence, and among its conditions, as they have
noted,

Is that the one transmitting the Mursal must be among the senior
successors,

And must align with a meticulous scholar.
The omitted person should not be one who is weak,

As in the prohibition of selling meat for other meat, which is upheld.
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Tenth: (Al-Mungqati’ - Disconnected)

Definition:
Scholars have differed in defining this category of hadith, primarily due
to the variation in how early and later scholars used the term.

The most general and widely recognized definition is that of Al-Hafiz Ibn
Abd al-Barr, who said:

"Al-Munqati’ is any hadith with an incomplete chain of transmission,
whether it is attributed to the Prophet 5% or to someone else."
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It is a hadith where one or more narrators are missing from any part of
the chain of transmission. Regarding this, the author of Al-Bayquniyyah
said:

Jua 51 i 3L 7L Jlay ey a1 55
Al akaiiall A xal) 138 (8 g9l S o) gadiiall Arilg Anle b la gR g
Mtanall (e ad € g sl 4 (il g bl 5 o LEBA 4] Al (o M) iaual)
LS URANY) £ o) a7 4ali Lale Sal adaial) ¢ 98y 4le g
O i ) Eyaall g 1Al 0 98 0 g (Lald Lo gy Lawd o gland (g Alial) L
,3:.&3.&@'4\3.433AA\J@&JA@@M\MJAU;UMUJ

Al-Bayquni’s Lines on Al-Munqati’ (Disconnected):

"Every chain that is not fully continuous,

Its chain is considered severed and broken."

This definition aligns with what earlier scholars adhered to and followed.
Imam al-Nawawi stated regarding this meaning of Munqati’

"This is the correct view held by jurists, Al-Khatib, Ibn Abd al-Barr, and
other hadith scholars."
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Al-Tamh1d lima fT al-Muwatta’ min al-Ma‘an1 wa-l-Asanid — Ibn ‘Abd al-Barr — (1/21)
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Accordingly, Mungati’ is a general term encompassing all types of
disconnection in a chain of transmission.

However, later scholars considered it a distinct type of hadith and
defined it as:

"A hadith where one narrator is missing before the companion, either in
a single instance or in multiple parts of the chain."
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Example of AI-Mungqati’ (Disconnected):

Abu Dawood narrated:

"Shuja’ ibn Mukhlid told us: Hushaym narrated to us: Younus ibn Ubayd
informed us from Al-Hasan that Umar ibn al-Khattab gathered the
people under Ubayy ibn Ka’b, and he would lead them in prayer for
twenty nights without performing qunut except in the remaining half of
Ramadan."

This chain of narration is disconnected (Munqgati’) because Al-Hasan
al-Basri was born in the year 21 AH, while Umar passed away in late 23
AH or early Muharram of 24 AH. Therefore, it is impossible for Al-Hasan
to have heard directly from Umar or narrated from him.
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Ruling on Using Mungqati’ (Disconnected Hadith):

A disconnected (Mungati’) hadith is considered weak because the
missing narrator could be:

Trustworthy and reliable,
Weak,
Unknown,

Or someone who makes frequent mistakes or is abandoned in
narration.

The basic rule in narration is caution, so the hadith is deemed weak
unless the status of the missing narrator is clarified.

When It Can Be Used:

It can be used in matters of virtuous deeds (fadha’il al-a’mal) by those
who accept it, but only under these conditions:

1. The Weakness Should Not Be Severe:

o This excludes narrations reported by known liars, those
accused of lying, or narrators with major errors.
2. It Should Be Based on a General Principle:

o This excludes narrations with no foundational support in
other authentic hadiths.
3. It Should Not Be Believed to Be Authentic:

An example of that is: a weak hadith encouraging kindness to parents or praying in
congregation — even though this hadith is wealk, it still falls under authentic hadiths
that mention the virtue of being kind to parents and performing prayers in
congregation.
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o To avoid attributing something to the Prophet &% that he
did not say.

Strengthened Narrations:

A Mungati’ hadith can be accepted as evidence if it has another
supporting chain of narration, which can elevate it to the level of Hasan
li-Ghayrihi (Hasan due to external support).
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Al-Iraqi said in his Alfiyah:

“Call Munqati’ what has a gap,

Where a single narrator is missing before the companion.

It is also said: whatever is not continuous,

And they stated that this is the closest meaning, though less commonly
used."”

(d_lax:d\) g Lgd\;

sARy Al
o) ddaug i diudl Jgb B S £l g cdal g plaga A ST g QU oalin) (e Ja Lo g
'(88)||°1 i"'

Eleventh: (A/-Mu’dal - Problematic)

Definition:
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Manhaj al-Naqd f1 ‘Uldm al-Hadith — Nar al-Din ‘Itr — p. 387.
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It is a hadith where two or more narrators are missing consecutively
from the chain of narration, whether this occurs at the beginning,
middle, or end of the chain.
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Example:

Malik narrated:

"Mu’adh ibn Jabal said: The last advice the Messenger of Allah Lx
gave me, as | placed my foot in the stirrup, was: 'Perfect your character
with people, O Mu’adh ibn Jabal."”

There are more than two narrators missing between Malik and Mu’adh,
making this hadith Mu’dal (problematic).
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Reported by Malik in al-Muwatta’, in the Book of Good Character — Chapter: What
Has Been Reported Regarding Good Character — 5/1327 — Hadrth 3350; and its
meaning is authentic. (See: Tanwir al-Hawalik Sharh Muwatta’ Malik — 2/209).
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Ma'rifat ‘Ulam al-HadTth — Aba *Abd Allah al-Hakim — (p. 80).
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Al-Hakim Al-Nisaburi identified a second type of Mu’dal hadith:

This is a hadith where a narrator stops at a successor (tabi’i) and does
not attribute it to the Prophet Alsnt.

Example:

Al-A’mash narrated from Al-Sha’bi:

"It will be said to a person on the Day of Judgment: ‘You did such and
such!” The person will deny it, and their mouth will be sealed. Then their
limbs, or their tongue, will speak. The person will then say to their limbs:
‘May Allah distance you! | only argued to defend you.”

Later, the same hadith is found with a connected chain leading to the
Prophet Alwf. Al-A’mash made the narration Mu’dal by stopping at
Al-Sha’bi. However, this is an authentic hadith, recorded by Muslim in his
Sahih, with a connected chain from Al-Sha’bi, who narrated it from Anas
, from the Prophet 2.
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Ruling on the Mu’dal Hadith:

The narration of al-Sha‘bt was reported by Ibn Jarir in his Tafsir titled Jami*
al-Bayan — 20/544, and the narration of Muslim from Anas ® was reported in
Sahih Muslim, in the Book of Zuhd and Softening of the Hearts — First
Chapter — 8/216, where it says:

“We were with the Messenger of Allah iz and he laughed. So he said: ‘Do
you know what made me laugh?’ They said: ‘Allah and His Messenger know
best.” He said: ‘It is from the conversation between a servant and his Lord. He
says: My Lord, did You not protect me from injustice? He (Allah) says: Yes. He
says: Then | do not allow anyone to testify against me except from myself. So
Allah says: Sufficient is yourself today as a witness against you, and the noble
recording angels as witnesses.’

Then the Prophet 2 said: ‘So his mouth is sealed and it is said to his limbs:
Speak. So they speak about his deeds. Then he is allowed to speak, and he
says: Away with you! Curse you! It was for your sake | was arguing (i.e., trying
to protect you).”
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A Mu’dal hadith is considered weak because it fails to meet one of the
conditions of authenticity: the continuity of the chain of narration.
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Al-Iragi (may Allah have mercy on him) says:
"The Mu’dal is where two or more narrators are missing,

And there is a second type to consider.

Where both the Prophet and the companion are omitted,

And the text is stopped at a successor."
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Eleventh: (A/-Mudallas - Concealed)

Al-Tadlis (concealing) is of two types:

1. Tadlis al-Isnad (Concealing in the Chain of Narration):
When a narrator omits a weak or unreliable source in the chain
and attributes the hadith directly to a reliable one.

2. Tadlis al-Shuyukh (Concealing the Teacher):
When a narrator mentions their teacher with an ambiguous or

unfamiliar name to obscure their identity.
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First: Tadlis al-Isnad (Concealing in the Chain of Narration):

This occurs when a narrator attributes a hadith to a teacher they heard
from but did not actually hear that specific hadith from, using wording
that implies direct hearing.

For example, the narrator hears several hadiths directly from their
teacher. Then, they narrate a hadith they learned from another
intermediary who heard it from the same teacher. They omit the
intermediary and attribute the narration directly to the teacher, using
terms like “the teacher said” or “from the teacher” but avoiding explicit
phrases like “he narrated to us” or “he informed us.”

Example:

Ali ibn Khashram said:

"We were with lbn ‘Uyaynah, and he said, ‘Al-Zuhri” So we asked him,
‘Did Al-Zuhri narrate to you directly?” He remained silent. Then he
repeated, ‘Al-Zuhri/ We asked again, ‘Did you hear it directly from him?’
He replied: ‘I did not hear it directly from him, nor from someone who
heard it from him. Abdul Razzaq narrated to me from Ma’mar, who
narrated from Al-Zuhri."

This type of Tadlis is also called “Tadlis al-Qat’” (Cutting), because the
mudallis (concealer) cuts off the connection in the chain of narration by
omitting the intermediary narrator.
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Al-Kifayah fT ‘llm al-Riwayah — al-Khatib al-Baghdadt — (p. 359).
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Second: Tadlis al-Taswiyah (Smoothing):

This is a type of Tadlis al-Isnad (concealing in the chain). It occurs when a
mudallis (concealer) narrates a hadith that includes a weak narrator
between two trustworthy ones who met each other. The mudallis omits
the weak narrator and uses ambiguous wording to make the chain
appear entirely reliable.

The term Taswiyah (smoothing) is used because the chain seems
"smoothed out," with only the reliable narrators mentioned. The early
scholars referred to it as Tajwid (refinement), as it selectively retains the
"best" narrators while omitting the weaker ones.

How It Happens:

The mudallis hears a hadith from their reliable teacher (A). This teacher
narrates the hadith from a weak narrator (B), who in turn narrates it
from another trustworthy narrator (C).

The actual chain is:
e (A) Trustworthy — (B) Weak — (C) Trustworthy

The mudallis omits the weak narrator (B), making it appear as if the
trustworthy narrator (A) directly narrated from (C).

This is considered the worst type of Tadlis and the most difficult to
detect.

Examples of Those Known for This Practice:

e Bagiyyah ibn al-Walid al-Himsi
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See: al-Jarh wa al-Ta ‘dil — |bn Abl Hatim — (2/435).
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e Al-Walid ibn Muslim al-Dimashqi
Both were criticized for their excessive use of Tadlis al-Taswiyah.

Abu Masher said:
"The narrations of Baqgiyyah are not pure, so be cautious of them."
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Third: Tadlis al-Shuyukh (Concealing the Teacher):

This occurs when a narrator transmits a hadith they heard from their
teacher but gives the teacher an unfamiliar name, nickname, or title to
obscure their identity.

Example:

e Abu Bakr ibn Mujahid, the reciter and imam, did this when he
said:
"Abdullah ibn Abi Abdullah narrated to us," intending Abdullah
ibn Abi Dawood al-Sijistani.
He also said:
"Muhammad ibn Sanad narrated to us," referring to Al-Nagqgash,
the interpreter of the Qur'an, but attributed him to one of his
ancestors.
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A narrator's Tadlis (concealing) can be identified in one of three ways:
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Introduction to Ibn al-Salah — (p. 42).
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1. Ascholar states that the narrator did not meet or hear from the
teacher they are narrating from.

2. The narrator themselves admits that they did not hear the hadith
directly from that teacher.

3. The same hadith is found through another chain that includes the
missing teacher.
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Ruling on Tadlis (Concealing):

1. Tadlis al-Isnad (Concealing in the Chain):
The correct view held by the majority of scholars is detailed:

o If a trustworthy narrator uses ambiguous wording that does
not clarify hearing or direct connection (e.g., "he said,"
"from"), the hadith is treated as disconnected (Munqati’)
and thus rejected.

o If the narrator uses explicit wording that clarifies hearing
and connection (e.g., "l heard," "he narrated to us"), the
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Jami® al-Tahsil fT Ahkam al-Marasil — al-'Ala’T — (p. 102).
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chain is considered connected and can be accepted,
provided the rest of the chain and the content meet the
conditions for authenticity.

o This distinction exists because Tadlis is not outright lying but
rather a form of ambiguous wording. When ambiguity is
removed, the chain becomes valid.

2. Tadlis al-Taswiyah (Smoothing):
This is the worst type of Tadlis because it can create a deceptive
appearance of authenticity. The first trustworthy narrator might
not be known for Tadlis, so when the chain is examined after
smoothing, it appears as if a trustworthy narrator is reporting from
another trustworthy narrator. This poses a significant risk of error.

Al-Hafiz Al-‘Alai said:
"There is no doubt that someone who frequently engages in this
type of Tadlis is weakened as a narrator.”

3. Tadlis al-Shuyukh (Concealing the Teacher):
This is generally the least harmful type of Tadlis because the
concealed teacher can often be identified by skilled scholars
familiar with narrators and their names.

However, the level of disapproval varies depending on the motive
behind the Tadlis.

o The worst case is when the concealed teacher is weak, and
the narrator hides their name to avoid revealing they
narrated from a weak source or to make it appear as if they
narrated from a trustworthy source with a similar name or
nickname.

o Other motives include:

m The teacher being young in age.

m The teacher passing away late and sharing narrations
with less credible narrators.

m Creating the illusion of having many teachers.
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4. In many cases, narrators use this type of Tadlis to test the
understanding and attention of their students, encouraging them
to carefully study narrators, their names, and their backgrounds.
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Al-Bayquni said:

"Tadlis is of two types:

The first: omitting the teacher and narrating

From someone above them using 'from' (‘an) or 'that' (anna).
The second: not omitting the teacher, but describing them

With attributes that make them unrecognizable."
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When the hidden mursal (disconnected report) shared several characteristics with

the type known as mudallas (concealed), it became appropriate to include it in its
discussions and consider it among its related issues.
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Al-Mursal al-Khafi (Hidden Interruption):

Definition:
It is a hadith narrated by someone from another person they lived at the
same time as but never heard from or met.

Example:

The hadith of Umar ibn Abdul Aziz from Uqgbah ibn Amir, from the
Prophet Lsf:

"May Allah have mercy on the protector of the guards."

This hadith was recorded by Ibn Majah. Al-Mizzi stated in Al-Taraf:
"Umar ibn Abdul Aziz did not meet Ugbah."

How to Identify Hidden Interruption:

1. By Establishing a Lack of Meeting or Hearing:
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It was narrated by Ibn Majah in his Sunan, in the Book of Jihad — Chapter on the
Virtue of Standing Guard — 2/925, Hadith 2769. He said: Muhammad ibn al-Sabah
narrated to us, ‘Abd al-‘Aziz ibn Muhammad ibn Z&'idah narrated to us from ‘Umar
ibn ‘Abd al-‘Aziz from ‘Ugbah ibn ‘Amir al-Juhani, and he mentioned it.
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Tuhfat al-Ashraf bi-Marifat al-Atraf — by al-Mizzi — under the letter ‘Ayn (‘Agbah ibn
‘Amir’s Musnad) — Volume 7, Page 314 — Hadith No. 9945.
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o This can be through the explicit statements of scholars or by
thorough research into the biographies and timelines of the
narrators.

2. Self-Admission by the Narrator:

o The narrator themselves states that they did not hear from
that particular teacher.
3. Additional Narrations Revealing a Missing Narrator:

o Another version of the hadith includes the name of a
narrator between the two.
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Ruling on Al-Mursal al-Khafi (Hidden Interruption):

It is considered a type of weak hadith because there is a break in the
chain of narration, and a disconnected (Munqgati’) chain is classified as
weak.
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Difference Between Tadlis and Mursal al-Khafi (Hidden Interruption):

e Tadlis:
It occurs when a narrator attributes a hadith to someone they
met and heard from but did not hear that specific hadith from.
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See: al-Suyutt — Tadrib al-Rawi— (1/224).

117



e Mursal al-Khafi:
It occurs when a narrator attributes a hadith to someone they
neither met nor heard from, but they lived during the same time

period.
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Al-Suyuti, may Allah have mercy on him, said in his Alfiyah:

The hidden irsaal (disconnection in the chain) is known

By the absence of hearing or meeting.

And among it is what is judged as severed,

From one angle, by someone identifying Zayd (as an individual).

It can also occur due to an addition, and perhaps

The one adding might be judged as mistaken.

When there is supporting evidence, it is deemed an error, otherwise,

The possibility of hearing remains when the addition is carried.

Such knowledge comes only from direct reports,
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By the narrator about himself or from explicit mention by senior
authorities.
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Twelfth: (Al-Mu’anan and Al-Mu’annan)

Definition:
This refers to a hadith where the chain of narration includes ambiguous
connecting words like:

e (< (An)-"From so-and-so... from so-and-so."
o (Anna) — "That so-and-so... that so-and-so."

These terms are used without explicitly clarifying direct hearing or
communication, such as:

e WX (Haddathana) — "He narrated to us."
e Uil (Akhbarana) — "He informed us."
e ULl (Anba’ana) - "He told us."

The use of these ambiguous phrases leaves room for uncertainty about
whether the narrator directly heard the hadith or not.
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Ruling on Al-Mu’anan and Al-Mu’annan:

The majority of hadith scholars consider the hadith narrated with ‘an or
anna as connected (muttasil), provided that two conditions are met:

1. Proof of Meeting:
It must be established that the narrator met the person they are
narrating from using this wording.

2. Absence of Tadlis:
The narrator must not be known for tadlis (concealing a break in
the chain).

Classification of Mudallisun (Those Who Practice Tadlis):

Al-Hafiz Ibn Hajar compiled a book on the levels of mudallisun, dividing
them into five categories:

1. First Category:
Those who rarely practiced tadlis, such as Yahya ibn Sa’id
al-Ansari.

2. Second Category:
Those whose tadlis was accepted by the imams, and their
narrations were included in authentic collections due to their
reliability and the rarity of their tadlis.

o Example: Sufyan al-Thawri or those who only practiced
tadlis from trustworthy narrators, like Ibn ‘Uyaynah.
3. Third Category:
Those who frequently practiced tadlis. The imams only accepted
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their narrations when they explicitly stated hearing (tasrih
bil-sama’).

o Example: Abu al-Zubayr al-Makki. Some scholars rejected
their narrations entirely, while others accepted them
conditionally.

. Fourth Category:

Those whose narrations are only accepted when they explicitly

state hearing, due to their excessive tadlis, particularly from weak

or unknown narrators.

o Example: Baqgiyyah ibn al-Walid.

. Fifth Category:

Those who were weakened for reasons other than tadlis. Their
narrations are rejected even if they explicitly state hearing, unless
their weakness was minor and they were declared reliable.

o Example: Ibn Lahi’ah.
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Al-Suyuti said in his Alfiyah:

"If someone narrates with ‘an or anna,

Judge it as connected if meeting is established,
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And they are not a mudallis; some said otherwise,
Some judged anna as disconnected, but ‘an as connected.
Muslim requires only contemporaneity,

While others require long companionship."
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Thirteenth: (Ash-Shadh and Al-Mahfuz)
First: The Shadh Hadith (Irregular):

Definition:
A Shadh hadith is one narrated by a reliable narrator that contradicts
someone more reliable due to:

e A larger number of narrators, or
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Ma‘rifat “Ulom al-Hadtth by al-Hakim — (p. 119),
al-Irshad fT Ma'rifat ‘Ulama’ al-Hadith by Aba Ya‘la al-Khalilt — (1/176).
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Mugaddimat Ibn al-Salah — (p. 166).
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® Superior precision in narration.

This is the most common definition of Shadh, supported by Imam
Ash-Shafi’i and others.

Other Opinions:

1. Al-Hakim’s View:

o He defined Shadh as any hadith narrated by a reliable
narrator without any corroboration from other trustworthy

narrators.
2. Abu Ya'la Al-Khalili’s View:

o In his book Al-Irshad, he stated:

"According to the hadith scholars, a Shadh hadith is one
that has only a single chain of transmission, where the
teacher narrating it is unique, whether they are trustworthy
or not. If the narrator is unreliable, the hadith is rejected. If
the narrator is reliable, the hadith is paused upon and not
used as evidence."

Criticism of Expanded Definitions:

Ibn al-Salah criticized these broader definitions, as they include Sahih
narrations that are simply rare or unique (gharib or fard), which should
not be classified as Shadh.

Preferred Definition:

The most accurate definition of Shadh is the one provided by Imam
Ash-Shafi’i.

Types of Shadh Hadith:

1. Shadh in the Chain (Isnad):

o lIrregularity occurs in the chain of narration.
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2. Shadh in the Text (Matn):

o lIrregularity occurs in the content of the narration.
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Example of Shadh (Irregular) Hadith:

The hadith narrated by Al-Daraqutni from Aisha:
"The Prophet X% would shorten the prayer while traveling but also
pray it in full. He would break his fast and also fast."

This hadith has narrators who are trustworthy, and Al-Daraqutni
authenticated its chain. However, it is considered Shadh both in its chain
(isnad) and its text (matn):

1. In the Chain:
It contradicts the agreed-upon narrations from trustworthy
narrators that this was Aisha’s personal practice and not attributed
to the Prophet lsf.

2. In the Text:
It opposes the established fact that the Prophet st consistently
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Narrated by al-Daraqutnt in his Sunan — Book of Kissing for the Fasting Person —
(2/189) — hadith no. 44.
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Bultgh al-Maram min Adillat al-Ahkam (p. 124).
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shortened his prayer while traveling.

Al-Hafiz Ibn Hajar commented in Bulugh al-Maram:

"What is preserved (Mahfuz) from Aisha is that it was her own practice."
This means the narration should be understood as stopping at Aisha
(mauquf), not as an attribution to the Prophet izt (marfu’).
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Ruling on Shadh Hadith:

A Shadh hadith is rejected and not accepted as evidence. Even if its
narrator is trustworthy, their contradiction of someone more reliable
indicates that they did not accurately preserve the hadith. Therefore, it is
classified as unreliable and rejected.
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Second: The Mahfuz (Preserved) Hadith

2106 Cuss — 423 /4 - Jiad) gl &l ya (b Sl — Gl il QIS A dals 6 (53l an jal 104

Reported by al-Tirmidht in his Jami‘, in the Book of Inheritance — Chapter on the
Inheritance of the Lower Mawla — 4/423 — Hadith 2106.

Nuzhat al-Nazar fT Tawdih Nukhbat al-Fikar — (p. 72).
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Definition:

A Mahfuz hadith is the opposite of a Shadh hadith. It is a narration
where a trustworthy narrator contradicts someone less reliable or of
lower rank in terms of acceptance.

Example:

The hadith recorded by Al-Tirmidhi:

“Isma'il ibn Musa narrated to us: Sufyan ibn 'Uyaynah narrated from Amr
ibn Dinar, from Awsajah, from Ibn Abbas ¥, who said: 'A man died during
the lifetime of the Messenger of Allah s, leaving no heir except a slave
whom he had freed. The Prophet L% gave his inheritance to that freed
slave."”

In this case:

e Sufyan ibn 'Uyaynah narrated it from Amr ibn Dinar, including lbn
Abbas in the chain.

e Several reliable narrators confirmed the inclusion of Ibn Abbas in
the chain.

However, Hamad ibn Zayd, who is also known for his precision and
reliability, narrated the same hadith from Amr ibn Dinar but omitted Ibn
Abbas from the chain.

Scholarly Judgment:
Despite Hamad ibn Zayd’s reliability, Abu Hatim stated:
"The preserved (Mahfuz) version is the one narrated by Ibn 'Uyaynah."

This judgment was based on the fact that the majority of trustworthy
narrators supported |bn 'Uyaynah’s version, outweighing Hamad ibn
Zayd’s account.
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Imam Al-Suyuti said in his Alfiyah:

"The Shadh is what a reliable narrator transmits,

Contradicting someone more reliable.

What is stronger is called Mahfuz (Preserved).

Some say it applies to a narration unique to a narrator, even without
contradiction,

Or when their precision is less than others."

’ (qj)ad\j)ﬁ.«j\);)_flc@\)l\

dlia B aly el 13gn Shally AR 4 WAL Cimdall o)y La ga 14y i ; Sl
S g pall

Sl A g ) Gl o) ABLY) uaa ; ggd g ral) La

(Oa Al die F3haY) Adde il g (Ofisaal) jsgan 4 JB La ga Siall aal) 1a g
AR 3N g AN A s ) Blla) ariia (e (5 i LaS pgiliian (B dle 1 g b

Fourteenth: (A/-Munkar and Al-Ma'ruf)

Definition of Munkar:

A Munkar hadith is one narrated by a weak narrator that contradicts a
trustworthy narrator. In this context, Munkar is the opposite of Ma'ruf.

Definition of Ma'ruf:

A Ma'ruf hadith is a narration by a trustworthy narrator that opposes the
narration of a weak narrator.

This understanding of Munkar is the opinion of the majority of hadith
scholars and has become the standard terminology among later scholars.

127



It is consistently applied in their works, as seen in the methodology of
Al-Hafiz Ibn Hajar in Nukhbat al-Fikar and Nuzhat al-Nazr.
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Expanded Meaning of Munkar:

Some scholars broadened the meaning of Munkar to include any
narration uniquely transmitted by a narrator, whether:

e The narrator is trustworthy or not,
e The narration contradicts others or not.

This broader interpretation was the practice of many early scholars.

Example:

Imam Ahmad referred to two hadiths narrated by Aflah ibn Humaid
al-Ansari, a trustworthy narrator included in the collections of Sahih
al-Bukhari and Sahih Muslim, as Munkar.

The two hadiths are:

1. The Prophet performed Ish’ar (marking sacrificial animals).
2. The Prophet specified Dhat ‘Irq as the miqat (boundary for lhram)
for the people of Irag.

Imam Ahmad classified these hadiths as Munkar because:

e Aflah uniquely narrated them,
e Despite being trustworthy (thigah), his solitary narration of these
reports led to their classification as Munkar.
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Ruling on Munkar Hadith:

1. According to the first definition:
A Munkar hadith, as defined by the first view (a weak narrator
contradicting a trustworthy one), is considered very weak because:

o The narrator is weak.
o Their contradiction of a reliable narrator further diminishes
the reliability of their narration.
2. According to the second definition:
Under the broader definition (any unique narration by a narrator,
regardless of contradiction), the ruling varies based on:

o The reliability of the narrators in the chain.
o The content of the hadith (matn).
3. Thus, a Munkar hadith in this sense can be:

o Sahih (authentic),

o Hasan (good), or

o Da'if (weak), depending on the strength of its narrators and
content.
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Al-Suyuti (may Allah have mercy on him) said:
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"The Munkar is a narration by an untrustworthy narrator,

Who contradicts others, as clarified in Nukhbah al-Fikar.

Its opposite is the Ma’ruf, and those who equated

Munkar with Shadh have made a distinction."
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Fifteenth: (/’tibar, Mutaba’at, and Shawahid)
Definition of I’tibar (Validation):
I'tibar means to investigate a hadith and its narrators to find out:

1. If another narrator also reported the same hadith:

o Using the same wording or with a similar meaning.
o Through the same or a different chain of transmission.
2. Orif no one else has reported it, neither in wording nor meaning.

Key Point:

e /[’tibar is not a separate category from Mutaba’at (follow-ups) or
Shawahid (supporting narrations).
e |tis the process of checking the chains of narration to see if:
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Manhaj al-Naqd f1 ‘Uldm al-Hadith — Nar al-Din ‘Itr — p. 394.
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o The hadith has multiple chains (Mutaba’at), or
o A similar hadith exists with the same meaning (Shawahid).
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Definition of Mutaba'at (Follow-ups):

Mutaba'at is the plural of Mutaba'ah and refers to when one narrator’s
transmission of a specific hadith is confirmed by another narrator.
However, this agreement must occur for narrators below the companion
who narrates the hadith from the Prophet isf.

How It Works:

For example:

e Nafi’, the freed slave of Ibn Umar, narrates a hadith from lbn Umar.
e Then, another narrator, Salim ibn Abdullah, narrates the same
hadith from his father, lbn Umar.

In this case, we say: "Salim followed Nafi’ in his narration."

® Both are considered a Mutabi' (one who follows) and a *Mutaba'
(one who is followed).

Purpose of Mutaba'at:

1. Removes the Uniqueness:
It eliminates the strangeness (gharaabah) in the part of the chain
where the agreement occurs.

2. Strengthens the Hadith:
It supports the reliability of the hadith based on the strength of
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the Mutabi’ (follower).
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Definition of Shawahid (Supporting Narrations):

Shawahid is the plural of Shahid and refers to a type of Mutaba'ah
(follow-up), but it is specific to the companions who narrate the hadith.
It occurs when one companion confirms the content of a hadith narrated
by another companion, either in exact wording or in meaning.

Example:

A hadith is narrated by Jabir ibn Abdullah, and a similar or identical
narration is reported by Aisha, the Mother of the Believers.

In this case, we say about Jabir’s hadith:

"It has a Shahid (supporting narration) from the hadith of Aisha."
The reverse is also true:

Aisha’s hadith can be said to have a Shahid from the hadith of Jabir.
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See: Tahrir ‘Uldm al-Hadith — ‘Abd Allah al-Juday® — 1/52-54.
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Al-Suyuti (may Allah have mercy on him) said:

"Validation (/'tibar) is the examination of narrations,

To see if others have also narrated it.

If the narrator has someone supporting him,

Or his teacher, or above: it is called Mutaba’ah.

If a similar narration in meaning is found,

It is a Shahid, but if no such support exists, it is unique.

Sometimes a narration with similar meaning

Is also called a Mutaba’ah, and the reverse may apply."
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Sixteenth: (Ziyadat al-Thigat - Additions by Trustworthy
Narrators)

Definition:
These are additions made by a trustworthy narrator, whether:

e Inthe chain of narration (isnad), or
e In the text of the hadith (matn), that are unique to them.
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Types of Additions by Reliable Narrators (Ziyadat al-Thiqat):

First Type: Addition in the Chain of Transmission (Isnad):

This refers to instances where narrators (ruwat) differ in connecting
(wasl) a hadith or leaving it disconnected (irsal), as well as in whether the
hadith is narrated as elevated (marfu‘) to the Prophet or as halted
(mawquf) to a companion.

Second Type: Addition in the Text (Matn):

This occurs when a narrator includes an extra word or sentence in the
text of the hadith that others do not narrate.
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See: Manhaj al-Naqd fi ‘Uldm al-Hadith — Nur al-Din ‘ltr — p. 423; Mujam
al-Mustalahat al-Hadithiyyah — Mahmid Tahhan, ‘Abd al-Razzaq al-Shayji, Nihad
‘Ubayd — p. 22; Lisan al-Muhaddithin (Mu‘jam Mustalahat al-Muhaddithin) —
Muhammad Khalaf Salamah — vol. 3, p. 235.
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Bulagh al-Amal min Mustalah al-Hadith wa al-Rijal — Prof. Dr. Muhammad Bakkar —
p. 357, Tahrir ‘Uldm al-Hadith — ‘Abd Allah al-Juday’ — vol. 2, p. 1022.
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The ruling on the additions made by trustworthy narrators, in terms of
acceptance or rejection, is as follows:

When a trustworthy narrator adds something, whether in the chain of

transmission (isnad) or in the text (matn), it can fall into one of two
categories:

1. Non-contradictory to other narrations:

o ltis accepted if:
- The addition comes from a trustworthy and
precise narrator.
- There is no evidence proving the addition is
incorrect.
o If these conditions are met, the addition is deemed
"preserved" (mahfuz).
2. Contradictory to other narrations:

o If the narrator who made the addition does not possess a
high level of precision—such as someone known for weaker
memory, like Hammam ibn Salama—the addition is ruled as
"anomalous" (shadh).

o In this case, the addition is considered weak.
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Al-Suyuti, may Allah have mercy on him, said in Alfiyat Al-Hadith:

Regarding the additions of trustworthy narrators, disagreements
abound,

Whether from those who reported less or those who added and
completed.

The third opinion: Additions are accepted unless from someone
deficient,

And it was said: If the narrator carried parts in each gathering, or
claimed forgetfulness,

Such additions are accepted, and if not, judgment is withheld,

It was also said: If the narrator frequently omits them, they should be
rejected.

Some said: If both groups (those adding and omitting) narrate in
numbers,
And the one omitting is known to never neglect such details in habit,

Then the addition should not be accepted.

And it was said: If the addition does not provide any new ruling,

It is rejected, but others say: Take what doesn’t change the structure.

Ibn al-Salah stated, and his opinion is the most relied upon:
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If the addition contradicts what trustworthy narrators established, it is
rejected.

Otherwise, take it, as there is clear consensus,

And if the addition goes against generality, accept it in the more
correct view.
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Seventeenth: (Additions in Connected Chains of Narration)

We have already talked about "Additions by Trustworthy Narrators" and
mentioned that these additions can occur either in the chain of narration
(isnad) or in the text (matn). If the addition is in the text, it is commonly
referred to as "Additions by Trustworthy Narrators." But if the addition is
in the chain of narration, it is called "Additions in Connected Chains of
Narration."

Definition:
This happens when a trustworthy narrator adds the name of a person in
the chain of narration, but this person was not mentioned by other
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Bulagh al-Amal min Mustalah al-Hadith wa al-Rijal — Prof. Dr. Muhammad Bakkar —
p. 364.
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trustworthy narrators. Outwardly, this chain seems continuous and
connected.

Types:

1. When there is a conflict between a connected chain (where the
narrators are linked without gaps) and a disconnected chain
(where there is a missing link).

2. When there is a conflict between a raised narration (marfG’ —
attributed to the Prophet 5% ) and a stopped narration (mawqQf
— attributed to a companion).

What is "Additions in Connected Chains of Narration"?

In the study of hadith (Prophetic traditions), scholars often analyze how
narrators transmit reports. Sometimes, a trustworthy narrator (thiga)
adds a name in the chain of narration (isnad)—a person who supposedly
passed down the report—but this person is not mentioned by other
trustworthy narrators in their versions of the same hadith.

Although the chain appears complete and connected (muttasil), scholars
need to investigate whether this addition is valid or if it causes doubt
about the chain's authenticity.

Types of "Additions in Connected Chains of Narration":

1. Conflict between Connected (Muttasil) and Disconnected
(Mursal):

o A connected chain means that every narrator in the chain
explicitly heard the hadith from the person before them (no
gaps).

o A disconnected chain (mursal) means there’s a missing
link—for example, a narrator might skip a name and say,
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“The Prophet Alxf said..” without explaining who they
heard it from.

o Sometimes, narrators disagree: one says the chain is
connected, while another says it’s disconnected. Scholars
need to figure out which version is correct.

2. Conflict between Raised (Marfi') and Stopped (Mawqf):

o A raised (marfd’) narration is attributed directly to the
Prophet 5. For example, a narrator says, “The Prophet
Ate said..”

o A stopped (mawqdif) narration stops at a companion. For
instance, the narrator might say, “lbn Abbas said...” without
linking it to the Prophet dl5t.

o Sometimes, narrators disagree: one says the hadith goes
back to the Prophet 5%, while another says it stops at a
companion. Scholars analyze the narrators’ reliability to
determine what’s correct.
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Tahrir ‘Uldm al-Hadith — ‘Abd Allah al-Juday‘ — vol. 2, p. 1023. See also: ‘Uldm
al-Hadith fi Daw’ Tatbiqat al-Muhaddithin wa al-Nuqqad (p. 68).
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Example:
This can be illustrated with the following narration:

Ydnus ibn AbT Ishaq al-Sabi'T, Isra’1l ibn Ydnus, and Qays ibn al-RabT" all
narrated from AbU Ishaq, from AbU Burdah ibn AbT MUsa al-Ash arT,
from his father, from the Prophet Lt

"There is no marriage without a guardian.”

However, there is another version of this narration:

AbU Sufyan al-ThawrT and Shu'bah ibn al-Hajjaj narrated it from AbU
Ishaq al-SabT‘T, from AbQ Burdah, but directly from the Prophet s
(mursal—without mentioning his father).

The additional link in the first chain (where Abl Burdah narrates from his
father) is classified as an example of Additions in Connected Chains of
Narration. It is more appropriate to classify this as such, rather than
accusing a trustworthy narrator of making an error without clear
evidence. However, if strong evidence is found showing that Abl Burdah
did not hear this narration from his father, then it can be concluded that
one of the narrators made a mistake.

Imam al-BukharT (may Allah have mercy on him) preferred the connected
version (muttasil) over the mursal one in this case. This is because seven
narrators, including Isr@’1l (the grandson of AbuU Ishaq), reported the
connected version. Isra’Tl is considered the most reliable in narrating
from AbQ Ishaq. Furthermore, it is known that Shu‘bah and Sufyan
heard this narration from AbU Ishaq in the same gathering.

Al-Bukhari (may Allah have mercy on him) favored the connected
(Muttasil) narration over the transmitted (Mursal) narration in the
Hadith of Abu Bardah. This is because the one who narrated it connected
to Abu Ishag are seven, among them: Israel is his grandson, and he is the
most reliable of people in his hadeeth, and because Shuba and Sufyan
heard it together from him in one session. ***

'3 Prof. Muhammad Bakkar - Bulough Al-Amal - p. 364 and beyond.
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Ruling on This Addition:

Scholars have three opinions on this matter:

1. First Opinion: Accept it without any conditions.
2. Second Opinion: Reject it completely.
3. Third Opinion: Accept it with specific conditions:
o The narrators who include the addition must be greater in
number than those who don’t include it.
o The narrators who include the addition must be more
precise and reliable than those who don’t.
o The narrator must clearly state that they directly heard the
addition (explicitly stating “I heard”).
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Eighteenth: (At-Tafarrud — Uniqueness)
(The Singularity in Hadith Narration)

Definition:
Tafarrud refers to when a specific narrator reports a hadith that no other
narrators share. This is what the hadith scholars refer to as:
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The same previous source — p. 366.
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“A strange (gharib) hadith,”
“So-and-so has uniquely narrated it,”
“This hadith is only known through this chain,” or

“We do not know this hadith to be narrated from so-and-so except
through this particular narrator,” and similar expressions.
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Types of Tafarrud (Uniqueness):

Tafarrud is divided into two types: absolute uniqueness and relative
uniqueness. However, scholars often use the term without distinguishing
between these two types.

1. Absolute Uniqueness (Tafarrud Mutlaq):

This occurs when a hadith is only known through the narration of one
specific person, with no one else narrating it.
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Balancing between early and later scholars in the authentication and analysis of
hadiths — Al-Malibari — p. 20.
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Example:

The narration of Ash’ath ibn Abdullah, from al-Hasan, from Abdullah ibn
Mughaffal, that the Prophet Alnt said:

"The Prophet forbade a man from urinating in his place of bathing..."

Imam al-Tirmidhi commented: "This is a strange (gharib) hadith. We do
not know it as an elevated narration (marfl ‘) except through Ash’ath ibn
Abdullah."

2. Relative Uniqueness (Tafarrud Nisbi):

This happens when the uniqueness is in relation to a specific companion,
region, or group. It means that the hadith is not entirely unique but has a
unique aspect in its chain or context.

Example 1:

The narration of Salamah ibn Wardan, from Abu Sa’id ibn Abi al-Mu’alla,
from Ali ibn Abi Talib, where the Prophet % said:

"One prayer in this mosque of mine is better than a thousand prayers
elsewhere..."

Salamah ibn Wardan did not narrate this hadith absolutely alone.
However, his unique aspect is that he attributed it to Ali ibn Abi Talib.
The hadith itself is widely known through Abu Hurayrah, so this is an
example of relative uniqueness.

Example 2:
The famous hadith: "Actions are judged by intentions" was narrated by:

e Al-Rabi’ ibn Ziyad, from Muhammad ibn Amr, from Muhammad
ibn Ibrahim, from ‘Algamah, from Umar ibn al-Khattab, from the
Prophet {x2.

No one else narrated this chain (from Muhammad ibn Amr via
Muhammad ibn Ibrahim) except for al-Rabi’ ibn Ziyad. Thus, his narration
has a relative uniqueness, as the hadith itself is well-known through
other chains.
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Summary of the Two Types:

e Absolute Uniqueness: The hadith is completely unique to one
narrator.

e Relative Uniqueness: The hadith is well-known, but a specific
aspect (such as its chain or attribution) is unique.
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Ruling on Tafarrud (Uniqueness) in Terms of Acceptance or Rejection:

Tafarrud (uniqueness in narration) does not automatically mean that a
hadith is weak. Unique narrations (tafarrud) can be:

e Sahih (authentic),
e Hasan (good), or
e Da’if (weak).

The general principle is that when a trustworthy (thiga) narrator narrates
a unique hadith, it is accepted. There is no disagreement among hadith
scholars on this point.

This principle is the foundation upon which the authors of the Sahih
collections (e.g., Bukhari and Muslim) compiled their books. It is also the
basis for the rulings of leading scholars when they authenticated most
hadiths.
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Overview of the Types of Uniqueness

At a high level, the key difference between these classifications lies in
two main factors:

1. The reliability of the narrator (Are they trustworthy, precise, or
weak?)

2. The context of the uniqueness (Is the uniqueness tied to their
specialty, the source, or their relationship with the source?)

1. Absolute Uniqueness by a Trustworthy Narrator

e What it means: A reliable narrator uniquely narrates a hadith that
no one else reports.
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Tahrir ‘Ulum al-Hadith (The Refinement of the Sciences of Hadith) — Abdullah
Al-Judai’ — Vol. 3, pp. 12-16.
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e Example: “Actions are judged by intentions” — Yahya ibn Sa’id
al-Ansari uniquely transmitted it.

e Why it’s acceptable: The narrator is trustworthy, and such
narrations form the majority of authentic hadiths.

Key takeaway: This is the most straightforward and strongest
form of tafarrud. 1t is readily accepted.

2. Uniqueness from a Trustworthy Narrator Specialized in the Source

e What it means: A reliable narrator narrates a hadith from a
specific teacher (shaykh) or source that they are well-known for
studying under, even if no one else narrates that specific hadith.

e Example: Hammad ibn Salamah narrating uniquely from Thabit
al-Bunani.

e Why it’s acceptable: The narrator is known for consistently
learning and transmitting from that teacher.

Key takeaway: This type of tafarrud builds on the narrator’s
expertise in their teacher’s narrations.

3. Uniqueness from a Trustworthy Narrator Outside Their Specialty

e What it means: A reliable narrator narrates something from a
teacher (shaykh) they are not particularly known for studying
under, and the teacher’s well-known students do not narrate it.

e Example: Ma’mar ibn Rashid narrating from Qatadah ibn Di’amah
something that Qatadah’s well-known students (e.g., Shu’bah,
Sa’id ibn Abi ‘Arubah) do not report.

e Why it’s questionable: It raises suspicion because the reliable
narrator is not closely associated with the teacher, and major
students of the teacher didn’t narrate it.
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Key takeaway: This type of tafarrud requires further
investigation (ta’leel), as it could indicate an error.

4. Uniqueness by a Reliable but Less Precise Narrator

e What it means: A narrator who is generally reliable but not at the
level of top-tier narrators (thiga) transmits a unique hadith.

e Example: Muhammad ibn Amr ibn Algamah or ‘Amr ibn Shu’ayb
narrating a hadith no one else reports.

e When it’s accepted: If the narration meets the conditions of hasan
(good) hadith, it is accepted.

Key takeaway: Less precise narrators are scrutinized more, but
their tafarrud is accepted if the narration meets certain
criteria.

5. Uniqueness by a Reliable Narrator Known for Precision in Specific Contexts

e What it means: A narrator who is reliable and known for precision
in a particular context narrates something unique.
e Examples:
o ‘Asim ibn Abi al-Nujud uniquely narrating from Abu Wa’il or
Zur ibn Hubaysh.
o Isma’il ibn ‘Ayyash narrating uniquely about trustworthy
narrators from Syria (his specialty).
o Muhammad ibn Ishaqg uniquely narrating about battles and
seerah due to his focus and expertise.
e Why it’s acceptable: The narrator’s expertise in the specific
subject or teacher gives weight to their narration.

Key takeaway: This form of tafarrud is accepted when the
narrator is known for reliability in that specific area.
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. Uniqueness by a Reliable Narrator from a Famous Source

What it means: A reliable narrator transmits something from a
major teacher or scholar (shaykh), but none of the teacher’s main
students narrate the same thing.

Example: Yahya ibn al-Yaman narrating uniquely from Sufyan
al-Thawri or al-A’'mash.

Why it’s questionable: It raises suspicion because it’s odd that
major students of the teacher didn’t narrate the same hadith.
When it’s accepted: Only if there is supporting evidence (shahid)
from other narrators above the teacher (e.g., Sufyan or al-A’'mash).

Key takeaway: This type is considered weak unless further
evidence supports it.

. Uniqueness by a Weak Narrator

What it means: A narrator who is weak (majruh) uniquely narrates
a hadith, whether the uniqueness is absolute or relative.

Example: A weak narrator reporting a hadith no one else
transmits.

Why it’s rejected: Since the narrator is unreliable, their tafarrud is
automatically rejected (munkar).

Key takeaway: This is not considered part of subtle defects
(‘ilal) because the weakness is obvious.
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Al-Suyuti, may Allah have mercy on him, said:

"Uniqueness is either absolute, where one alone conveys,
A narrator reports it in singular ways.

If precision is lacking, it is dismissed,
If near to precision, it’s hasan on the list.

And if precision is perfect, then authenticate,
For its chain and text validate.

Relative uniqueness is tied by condition,
To trust, a source, or a region's tradition.

The first resembles absolute uniqueness in tone,
The third, if flawed, is rejected as alone."
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Al-Taqyid wa al-ldah — Zayn al-Din al-‘Iragi — p. 117;

Tadrib al-Rawi — Al-Suyuti — Vol. 1, p. 294;

Fath al-Mughith — Al-Sakhawi — Vol. 1, p. 255;

Tawijih al-Nazar ila Usul al-Athar — Tahir al-Jaza’iri — Vol. 2, p. 599;
Al-Hadith al-Mu‘allal: Qawa‘id wa Dawa'‘bit — Hamza al-Malibari — p. 3.
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Nineteenth: (The Mu'all)

The preferred term for this type of hadith is "Mu'all," not "Mu'allal." This
was supported by Al-'Iragi, who cited Ibn Sida's explanation of the
linguistic origin in his book Al-Muhkam. This view was also followed by
scholars like Al-Suyuti, Al-Sakhawi, and Tahir Al-Jaza'iri.

Definition of a 'lllah (Defect):

A ‘illah (defect) is a hidden, subtle flaw that occurs in a hadith and
undermines its authenticity.

Definition of a Mu’all Hadith:

A Mu’all hadith is one in which a hidden defect has been identified that
compromises its authenticity, even though the hadith outwardly appears
to be sound and free from any issues.

Importance of Studying the Mu’all Hadith:

Studying this type of hadith is one of the most honorable and highest
forms of hadith scholarship. However, it is also one of the most complex
and challenging areas to master. Only the greatest scholars and expert
critics can engage in this field, as identifying a ‘illah requires:

1. Deep insight into subtle flaws.
2. Extensive knowledge of hadith chains and texts.
3. Afirm grounding in the principles and sciences of hadith.

The fllah is so subtle and hidden that only someone with broad
expertise and advanced skill in hadith can detect and explain it.
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The Mu’all Hadith is Divided into Three Categories:

1. Defect in the chain of narration (isnad).
2. Defect in the text (matn).
3. Defect in both the chain and the text.

First Category: A Defect in the Chain (Isnad)
This is the most common type of mu’all hadith.

Example:
The hadith narrated by Ibn Jurayj, from ‘Imran ibn Abi Anas, from Malik
ibn Aws ibn al-Hadathan, from Abu Dharr, who said that the Prophet
et said:

"For camels, their charity is due; for sheep, their charity is due; for cattle,
their charity is due; and for wheat, its charity is due."

The defect:
Ibn Jurayj did not hear this narration directly from ‘Imran.

Impact of the defect:

While this flaw affects the chain of narration, it does not affect the
authenticity of the text, as the same text has been transmitted
authentically through another chain of narration.
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Example of the Second Category: (Defect in the Text Without Defect in
the Chain):

The hadith narrated by Abdullah ibn Mas'ud, where the Prophet s
said:

"At-tiyarah (belief in bad omens) is a form of shirk. And there is none
among us except... but Allah removes it through reliance on Him."

Analysis:

e Outwardly: The hadith appears to be sound in both its chain
(isnad) and text (matn).

o The Hidden Defect: The phrase "And there is none among us
except"” (wa ma minna illa) is problematic.

Scholars’ Views:
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Al-Khattabi said regarding the Prophet's statement: “There is none among us
except...” — its meaning is: that everyone is subject to feelings of pessimism and
that a dislike may occur in the heart due to it. The sentence omits the continuation for
brevity, relying on the listener’s understanding.

As for “But Allah removes it through reliance (tawakkul) on Him”, it means that Allah
eliminates the negative effect of that disliked thought through one’s trust and
dependence on Him, the Exalted.

(Ma‘alim al-Sunan — Al-Khattabi — Vol. 4, p. 232).
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See: Tuhfat al-Ahwadhi Sharh Sahih al-Tirmidhi — Al-Mubarakfuri — Vol. 5, p. 198.
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e |mam al-Bukhari stated that Sulaiman ibn Harb, one of the
narrators of this hadith, used to say: “And there is none among us
except... but Allah removes it through reliance on Him,” adding
that “This, in my view, is the statement of Abdullah ibn Mas'ud
himself (not the Prophet '5:.).”

e Furthermore, other narrators who transmitted this hadith from
Ibn Mas'ud did not include the additional phrase "And there is
none among us except."

Conclusion:

Due to this issue, the hadith became mu’all (defective) in both its chain
and text. The additional phrase is considered a defect because it is not
authentically attributed to the Prophet Asf but rather to Abdullah ibn
Mas'ud.
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The Third Category: Defect in Both the Chain (Isnad) and the Text
(Matn)

Example:

Abu Hatim al-Razi said:

"This hadith contains errors in both the text and the chain of narration.
The correct version is that it was narrated by Al-Zuhri, from Abu
Salamah, from Abu Hurayrah, from the Prophet %.: 'Whoever catches
a rak'ah of the prayer has caught the prayer.’
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See:

‘llal al-Hadith — Ibn Abi Hatim al-Razi — Vol. 2, p. 432;

Al-llal al-Waridah fi al-Ahadith al-Nabawiyyah — Al-Daraqutni — Vol. 12, p. 347,
Hadith no. 2774;

Manhaj al-Naqd fi ‘Ulum al-Hadith — Nur al-Din ‘Itr — p. 450.
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However, the addition 'from the Friday prayer' is not part of the hadith.

Both the chain and the text contain errors."

Explanation:

1. Error in the Chain: The incorrect chain deviates from the proper

sequence involving Al-Zuhri.

2. Error in the Text: The phrase "from the Friday prayer" was
mistakenly added to the hadith.

This makes the hadith defective (mu‘all) in both its chain and its text.
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Ruling on the Mu’all Hadith:

A mu’all hadith is classified as a type of weak (da’if) hadith. However, it
can still be considered authentic (sahih) if it is supported and validated

by another reliable chain of narration (isnad).
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Al-Suyuti, may Allah have mercy on him, said:

"The defect of a hadith is a hidden cause,
That undermines its authenticity when it’s revealed.

Even if outwardly, it appears sound,
Identifying it is for those well-trained and profound.

A defect is found when something harms the hadith’s authenticity,
Despite it first seeming free from deficiency.

A skilled scholar detects it through uniqueness,
Or contradictions, paired with evidence and sharpness.

Like an error in its chain (isnad), such as disconnection or stopping,
Or overlap between two hadiths in their wording.

With sufficient evidence to strengthen doubt,
They judge it weak or leave it out.

The key to uncovering defects lies in collecting chains,
And examining narrators and their domains."

rAdy o
Aldag Ao 55 dag o 5 e 0198 (Lita g Il (g9l Al g, 4d Cllid) La ga
gj‘;w;u&?Ju.bm\,ds?b{éU:siégt.ubgém\g)\&,‘u;muu
Aba e YV A0 ol 40 gl Ax gl aal Jla 1B AT o o ga o) 0da (he ol ma s

0, ane

Twentieth: (Al-Mudtarib — The Inconsistent Hadith)

Definition:
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Sharh al-Tabsirah wa al-Tadhkirah — Maher al-Fahl — Vol. 1, p. 240;

Ma'‘rifat Anwa‘ ‘Ulum al-Hadith (Mugaddimat Ibn al-Salah) — Ibn al-Salah — p. 192;
Al-Taqyid wa al-ldah Sharh Mugaddimat Ibn al-Salah — Zayn al-Din al-‘Iraqgi — p. 124;
Nuzhat al-Nazar — Al-Hafiz Ibn Hajar — p. 126.
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A mudtarib hadith is one in which the narrator reports it differently in
either its chain of narration (isnad) or text (matn). For example:

e The narrator may narrate it one way at one time and a completely
different way at another.

® Alternatively, two or more narrators may report it in conflicting
ways, where each version contradicts the other.

If none of these versions can be considered more reliable than the
others, the hadith is classified as mudtarib (inconsistent).

However, if one version is proven to be stronger and more reliable than
the rest, the hadith is no longer called mudtarib.
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The condition for a hadith to be classified as mudtarib (inconsistent) is
that the conflicting narrations must be equally strong, with no version
being more reliable than the others.

However, if one version is determined to be stronger, the hadith is no
longer considered mudtarib. Instead, it is simply viewed as having a
simple variation, and the ruling is based on the stronger version. The
weaker version would then be classified as shadh (anomalous) or munkar
(rejected).

Therefore:

e If one version comes through a weak chain and the other through
a strong chain, there is no inconsistency. The stronger chain is
accepted, and the weaker one is disregarded.

e Similarly, if the conflicting versions can be reconciled—where both
narrations may refer to the same meaning—there is no
inconsistency.

An example of this: Two Hadiths that appear to contradict each other at
first glance — and both are narrated by the noble Companion Anas ibn
Malik (may Allah be pleased with him).

The First Hadith:

“I| prayed behind the Messenger of Allah %, and behind
Abu Bakr and Umar. They used to begin with: Alhamdulillahi
Rabbil Alamin’ — they did not mention ‘Bismillah ir-Rahman
ir-Rahim’ at the beginning or end of the recitation.”

This Hadith is narrated by Imam Muslim in his Sahih (Hadith No. 399).
It shows that they either did not recite the Basmala out loud, or did not
recite it at all during the prayer.
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The Second Hadith:

“| prayed behind the Prophet %, and behind Abu Bakr,
Umar, and Uthman — and they used to recite Bismillah
ir-Rahman ir-Rahim.”

This Hadith is narrated by al-Daraqutni, al-Bayhagqi, and others — and it
is also narrated by Anas.
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Al-Suyuti, may Allah have mercy on him, said:

"What varies in its forms, when transmitted,
From one narrator or more, in text or chain,

With no clear preference—it is called mudtarib,
And this causes the hadith to be considered weak.

Except if the difference is only in a name or lineage,
And the narrator is trustworthy—then it is considered authentic but
inconsistent."

Al-Zarkashi added:
"Confusion (galb), anomalies (shudhudh), and inconsistency (idtirab)
can appear even in authentic (sahih) or good (hasan) hadiths.
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But if one version is stronger, then it is not mudtarib.
Instead, the weaker narration becomes anomalous (shadh) or clearly
rejected (munkar)."
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Twenty-First: (Al-Mudraj — Added Words or Phrases)
Definition:

A Mudraj hadith is when a narrator adds extra words or phrases to either
the text (matn) or the chain of narration (isnad) that are not actually
part of the original hadith.

Types of Mudraj:
There are two types of Mudraj:

1. Added words in the chain of narration (isnad): Extra information
added to the list of narrators.

2. Added words in the text (matn): Extra information added to the
actual wording of the hadith.

This happens when narrators unintentionally or intentionally mix their
own explanations or comments with the original hadith.
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First: Interpolation in the Chain of Narration (/snad)

This happens when a narrator hears the same hadith from multiple
people, but the narrators differ in how they transmit it. The narrator
then combines all the versions under a single chain of narration, without
clarifying the differences between them.

Example:

Abu Dawud reported:

Sulaiman ibn Dawud al-Mahri told us, Ibn Wahb informed us, Jareer ibn
Hazim and another named person narrated to me, from Abu Ishaq, from
Asim ibn Damrah and Al-Harith al-A‘war, from Ali 8, from the Prophet
Asit: "If you own 200 dirhams (silver coins) and a year passes, then you
must pay five dirhams (as zakat)."

The Issue:
This hadith mixes two different narrations:

1. Asim ibn Damrah reported it as a statement of Ali @ (mauquf —
stopping at Ali).

2. Al-Harith al-A‘war reported it as a statement of the Prophet lnt
(marfu’ - attributed to the Prophet lnt).

The problem is that Al-Harith is accused of lying. Jareer ibn Hazim
combined the two narrations and attributed both to the Prophet A%,
making it seem like both narrators transmitted it as marfu’.

What Scholars Found Out:

Abu Dawud explained that major scholars like Shu’bah and Sufyan (who
were highly reliable) also narrated this hadith from Abu Ishag, but they
only attributed it to Ali ®@ (mauquf). This shows that Jareer ibn Hazim
made a mistake. He mistakenly treated the mauquf narration from Asim
as marfu’and combined it with Al-Harith’s problematic narration.
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Conclusion:

This is an example of interpolation in the chain of narration, where one
chain (Asim’s) was wrongly merged with another chain (Al-Harith’s),
creating confusion about the source and authenticity of the hadith.

Interpolation means adding something that doesn’t originally belong.

In the case of a hadith, this happens when a narrator combines or mixes
different narrations together, making it seem like they are all part of the
same chain of narration or text. This can cause confusion because it’s
unclear which part is authentic and which part was added by mistake.

So, interpolation in the chain of narration (isnad) is when a narrator
mixes up or adds details from one version of the chain into another
version without explaining the differences.
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Second: Interpolation in the Text (Matn)

This happens when a narrator adds their own words or explanation to
the text of a hadith without separating it from the actual words of the
Prophet 5. The added words are joined directly to the hadith, making
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it unclear to someone unfamiliar with the situation. They may assume
that the entire text is part of the original hadith.

Key Points About Interpolation in the Text:

1. Where it occurs:

o Most commonly at the end of the hadith.
o Sometimes in the middle or beginning, though this is rare.
2. Why it happens:

o The added words are often an explanation of something in
the hadith.

o Sometimes it happens when the narrator derives a ruling or
meaning from the hadith and mistakenly includes it as part
of the original text.

Example of Interpolation in the Text:

The hadith of Aisha about the beginning of revelation:

"The first thing the Prophet 5% experienced of revelation was good
dreams during sleep. He would not see a dream except that it came true
like the break of dawn. Then solitude was made beloved to him, so he
would go to the cave of Hira to engage in tahannuth (worship) for
several nights before returning to his family..."

In this narration, the phrase "which means worship" (x=3 s 5) was added
by Al-Zuhri, a narrator of the hadith. He added it as an explanation for
the word tahannuth (a term not widely understood), but it was
mistakenly included as part of the hadith.
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Ruling on a Hadith with Interpolation:

First Case:

If the interpolation happens unintentionally, as a result of a mistake by
the narrator, there is no blame. It is common for trustworthy narrators to
occasionally make errors, as even reliable narrators are not free from
mistakes. However, if the narrator makes frequent mistakes, their
narrations are no longer accepted and are disregarded.

Second Case:

If a word is added to the hadith as a way of explaining its meaning, there
is no blame either. However, this comes with an important condition: the
narrator must clarify that the addition is not part of the words of the
Prophet A%, but their own explanation.

Third Case:

If the interpolation is done intentionally by adding words to the hadith
that are not from the Prophet 5%, this is forbidden by unanimous
agreement. The person who does this is warned with the severe threat in
the hadith of the Prophet 5% :

"Whoever intentionally lies about me, let them take their seat in the
Hellfire."
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Al-Suyuti, may Allah have mercy on him, said:
"Interpolation in the text is when words are joined,
To the beginning, middle, or end, aligned.

It’s when a narrator adds without a break,

His own words, causing a mistake.

This is known when detailed versions appear,

Or through a narrator’s explicit claim, made clear.
Harder to spot when added in the middle or start,
But easier when scholars play their part.
Interpolation in the chain is when two texts are told,
Using one chain as if they both hold.

Or part of a text is confused with another,

Or a group narrates with chains that differ.

The narrator joins them as though they agree,

And this creates inconsistency.

All of this is forbidden and flawed,

Though explanations may at times be allowed."
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Twenty-Second: (Al-Mawdu’ — Fabricated Hadith)
Definition:

A mawdu’ (fabricated) hadith is a false or fabricated statement that has
been falsely attributed to the Prophet ,s:%. It is completely made up and
has no actual connection to the Prophet 5t

Although it is called a “hadith,” this is only in reference to the claim of

tq.UI

the narrator who falsely attributed it to the Prophet isZ. In reality, it is

not part of the Prophet’s words or teachings.
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Types of Fabricated Hadith (Al-Mawdu‘):
First Type: Fabrication by Mistake (Unintentional)

This occurs when a narrator unintentionally adds something to a hadith
that is not originally part of it.

Example:
As mentioned by Al-Suyuti in Tadrib Al-Rawi:
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Ibn Majah narrated from Isma’il ibon Muhammad al-Talhi, from Thabit ibn
Musa al-Zahid, from Sharik, from Al-A‘mash, from Abu Sufyan, from Jabir,
as a marfu’ hadith (attributed to the Prophet Al5t):

"Whoever prays often at night will have a bright face during the day."

What Actually Happened:

Al-Hakim explained: Thabit entered upon Sharik while he was dictating
hadith and saying:

"Al-A‘mash narrated to us, from Abu Sufyan, from Jabir, who said that
the Messenger of Allah L5t said..." Sharik then paused briefly to allow
his student to write down the chain.

When Sharik noticed Thabit in the gathering, he said: "Whoever prays
often at night will have a bright face during the day," intending this as a
compliment to Thabit because of his piety and asceticism.

Thabit mistakenly thought these words were part of the hadith that
Sharik was narrating. From then on, Thabit narrated this phrase as part
of the hadith, believing it belonged to the chain of narration.

Conclusion:

This example shows how unintentional mistakes by narrators can lead to
fabricated additions in hadith, even if the narrator had no intention of
lying. Such cases are not deliberate fabrications but arise from
misunderstanding or confusion.
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Second Type: Deliberate Fabrication
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This occurs when a narrator intentionally lies and invents hadiths for
various purposes, such as promoting their sect, corrupting the religion,
or seeking personal gain and profit.

Example 1:

Al-Suyuti mentioned:

Ibn Hibban reported in Al-Du‘afa that Ibn Mahdi said:

"I asked Maysarah ibn Abd Rabbih: Where did you get these hadiths, like
'Whoever recites such-and-such has such-and-such reward'?

He replied: ' made them up to encourage people to recite."”

Example 2:
Some fabricated hadiths were created for profit, such as the hadith:
"Harisa (a type of porridge) strengthens the back."

The one who fabricated this hadith was Muhammad ibn Al-Hajjaj
Al-Nakha’i, a seller of harisa. He invented this hadith to promote his
business and increase sales.
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Using Fabricated Hadith as Evidence:

It is not permissible to use a fabricated (mawdu‘) or false hadith as
evidence in any matter, whether it pertains to the core principles of the
religion (usul al-din) or its branches (furu‘). Instead, its falsehood must be
clarified and exposed.
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Al-Suyuti, may Allah have mercy on him, said:
"Most fabricated hadiths are inventions,
Created by their fabricators with intentions.
Some combined sayings of wise men and such,

And some resulted from unintentional errors or a touch."
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Twenty-Third: (Al-Hadith Al-Maqloob — The Inverted Hadith)

Definition:

A magqgloob (inverted) hadith is one in which the narrator swaps or
replaces something with something else, either in the chain of narration
(isnad) or the text (matn), whether intentionally or by mistake.

Types of Inversion (Magqgloob):
Inversion can occur in:

1. The Text (Matn): Words or phrases in the hadith's text are
swapped or replaced.

2. The Chain of Narration (Isnad): Names or details in the chain of
narrators are replaced or rearranged.

3. Both the Text and the Chain: Inversion affects both the text and
the chain simultaneously.

In all cases, inversion may happen:
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See:
Al-Hadith al-Mu‘allal: Qawa‘id wa Dawa'bit — Hamza al-Malibari — p. 35;
Buhuth fi al-Mustalah — Maher al-Fahl — p. 109.
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e Unintentionally (by mistake).
e Intentionally (on purpose).
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Example of Inversion by Mistake from the Narrator:

Inversion (galb) can occur in the text (matn) of a hadith when the
narrator mistakenly changes the order of words, phrases, or sentences.
This typically involves reordering parts of the original hadith. However, if
the narrator adds an entirely new phrase or word that is not part of the
hadith, this is considered mudraj (interpolation), not magloob
(inversion).

Example:

The following hadith was narrated by:

Ali ibn Uthman al-Lahiqi, from Hammad ibn Salamah, from Muhammad
ibn Ziyad, from Abu Hurayrah, who said the Prophet it said:

“Leave me as long as | leave you alone, for what destroyed those before
you was their differing over their prophets. If | command you to do
something, then do it, and if | forbid you from something, then avoid it as
much as you are able."
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This version contains inversion in its text (matn). The inversion was
introduced by Ali ibn Uthman al-Lahiqi, as this narration differs from the
correct version.

The Correct Version:

As narrated by:

Abd al-Rahman ibn Mahdi, from Hammad ibn Salamah, from
Muhammad ibn Ziyad, from Abu Hurayrah, who said the Prophet L&
said:

"Leave me as long as | leave you alone, for what destroyed those before
you was their questioning and their differing over their prophets. If |
command you to do something, then follow it as much as you are able,
and if | forbid you from something, then avoid it."

Analysis:

In the first version, the phrase “by their questioning” (e&!3=) was
mistakenly removed, and the order of sentences was altered. The second
version, transmitted through Abd al-Rahman ibn Mahdi, preserves the
original and correct wording of the hadith.

This highlights how magloob occurs when a narrator unintentionally
rearranges or alters parts of the hadith, causing a difference from its
original form.
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Example of Deliberate Inversion by the Narrator:

This is the most harmful type of magloob (inverted hadith), and scholars
have paid great attention to studying and analyzing it. They have also
identified the motivations behind narrators engaging in this practice.
Among these motives are:

e Seeking uniqueness in narration:
Some narrators intentionally alter well-known hadiths, such as
changing a narrator or a chain of transmission, to make it seem
like they are narrating rare or unique versions that others do not
have. This gives the impression that they possess exclusive
narrations, attracting people to take hadith from them and rely on
their knowledge.

For example, a hadith may be widely known to come from a specific
narrator through a well-established chain, but a weak or dishonest
narrator might replace the original narrator or chain with another to give
the illusion of uniqueness.

Notable Examples of Narrators Who Did This:

e Hammad ibn Amr al-Nassibi
e Isma’il ibn Abi Hayyah al-Yasa’
e Buhlul ibn Ubayd al-Kindi
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Al-Du‘afa’ al-Kabir — Al-‘Uqayli — Vol. 1, p. 308.
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Example of Deliberate Inversion in the Chain of Narration (I/snad):

One example is the hadith narrated by Amr ibn Khalid al-Harrani, from
Hammad ibn Amr al-Nassibi, from Al-A‘mash, from Abu Salih, from Abu
Hurayrah, as a statement attributed to the Prophet lut:

"If you meet the polytheists on a path, do not initiate the greeting of
peace with them..."

This is an example of a magloob (inverted) chain of narration. Hammad
ibn Amr deliberately altered the chain, attributing it to Al-A‘mash.

The Correct Chain:
Scholars have confirmed that this hadith is authentically narrated
through:

e Suhayl ibn Abi Salih, from his father, from Abu Hurayrah.

Scholarly Statement:

Al-‘Uqgayli commented:

"We do not preserve this as a narration from Al-A‘mash. It is only known
as a narration from Suhayl ibn Abi Salih, from his father."

This deliberate inversion highlights how a narrator manipulated the chain
to give the impression that the hadith had a different source, thereby
undermining its authenticity.
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Another Motive: Testing the Memory of a Hadith Scholar

Some narrators deliberately invert or alter narrations to test the memory
and precision of a hadith scholar, in order to determine whether the
scholar is truly knowledgeable and reliable in preserving hadith.

172



This method of testing was commonly used by hadith scholars to
evaluate the expertise of other scholars. Al-‘Ajli said:

"Allah did not create anyone more knowledgeable about hadith than Ibn
Ma‘in. People would bring him hadiths that had been mixed up and
altered, and he would say: 'This is like this, and this is like that.' And it
would be exactly as he said."
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Al-Suyuti, may Allah have mercy on him, said:
"Inversion can occur in the text or chain,

Either by replacing what is well-known with something similar to
entertain.

Or by assigning the chain of one hadith to another,

Or reversing it, to confuse or test one’s knowledge further.
Like those of Baghdad, as their stories unfold,

Calling this 'theft' in the terms they hold.

Inversion may also occur unintentionally, as an honest mistake."
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Twenty-Fourth: (Al-Matruk — The Abandoned Hadith)
Definition:

Al-Hafiz Ibn Hajar defined Al-Matruk in his explanation of Al-Nukhbah,
saying:

"It is a hadith narrated by someone accused of lying, where the hadith is
not known except through their narration, and it contradicts established
principles. This also applies to someone known for lying in their general
speech, even if they have not been proven to lie in hadith narration."

This type of hadith is called Matruk (abandoned) and not Mawdu’
(fabricated), because mere suspicion of lying does not justify labeling the
hadith as fabricated. Some hadith scholars also refer to this type as
Munkar (denounced).
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Example:

An example of a Matruk (abandoned) hadith is the narration of Amr ibn
Shumr, from Jabir al-Ju‘fi, from Al-Harith, from Ali. This chain of narration
has been described as among "the weakest chains."
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Nuzhat al-Nazar fi Tawdih Nukhabat al-Fikar — Al-Hafiz Ibn Hajar — p. 101.
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Manhaj al-Naqd fi ‘Ulum al-Hadith — Nur al-Din ‘Itr — p. 299.
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In its chain, there is Amr ibn Shumr, about whom scholars have said: "He
is Matruk (abandoned)."
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Ruling on the Matruk Hadith:

A Matruk (abandoned) hadith is rejected outright and disregarded. It
cannot be strengthened by supporting narrations (mutaba‘ah) or
corroborating evidence (shahid).
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Al-Suyuti, may Allah have mercy on him, said:
"Label as Matruk the hadith of one alone,

A narrator accused of lying, well-known.

Or one proven to lie outside hadith narration,

Or known for sin, heedlessness, or much fabrication."
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Twenty-Fifth: (Al-Mubham — The Ambiguous Hadith)
Definition:

An Al-Mubham (ambiguous) hadith is one in which the name of a
narrator is not explicitly mentioned in either the chain of narration
(isnad) or the text (matn).

Example in the Chain:

Abu Dawud narrated in his Sunan:

"Zuhair ibn Harb narrated to us, Waki‘ narrated to us, from Al-A‘mash,
from a man, from Ibn Umar: 'The Prophet Lis.f, when intending to relieve
himself, would not lift his garment until he was close to the ground."”

n

The phrase "from a man" indicates that the name of the narrator is not
mentioned in the chain.

Ruling on Such a Hadith:

Not mentioning the name of the narrator in the chain is a flaw (‘illah)
that undermines the authenticity of the hadith and prevents it from
being accepted.
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Example of Ambiguity in the Text (Matn):

Al-Bukhari narrated:
“Isma'il narrated to us, saying: Malik narrated to me, from Ibn Shihab,
from 'Isa ibn Talhah ibn Ubaydillah, from Abdullah ibn Amr ibn al-'As,
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that the Messenger of Allah s stopped at Mina during the Farewell
Hajj to answer people's questions. A man came to him and said: 'l was
unaware and shaved my head before slaughtering (the sacrificial
animal).’ The Prophet L5 replied: 'Slaughter, and there is no harm."”

Analysis:

The man’s name is not mentioned in the text of the hadith ("A man came
to him"). However, this ambiguity in the text does not harm the
authenticity of the hadith, as the chain of narration (isnad) is fully
connected and reliable.
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Ruling on the Ambiguous Hadith (Al-Mubham):

1. If the ambiguity occurs in the chain of narration (isnad):
A hadith with an ambiguous narrator in the chain is not accepted.
This is because one of the conditions for accepting a hadith is
knowing the integrity (‘adalah) of the narrator. If the narrator’s
name is unknown, their identity and reliability cannot be
determined, and therefore, the hadith cannot be accepted.

2. If the ambiguity occurs in the text (matn):
Ambiguity in the text does not affect the acceptance of the hadith,
as it does not impact the reliability of the chain of narration.
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Al-Suyuti, may Allah have mercy on him, said in Alfiyat Al-Hadith:

"And ambiguous (mubham) is when a narrator is not named”.
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Conclusion

And now, this book folds its pages, having—by Allah’s grace—set down
the foundations of the science of mustalah al-hadith, acquainted the
student with its chief terms, and revealed the honour of this discipline in
preserving the Sunnah and purifying knowledge from false additions. For,
“it is of the very nature of hadith methodology that it rescued the Islamic
sciences from fantasies and falsehoods,” so that the revelation might
remain as pure as when it was first sent down.

These pages have sought to bring this art closer to young learners,
guided by the light of the leading scholars of old and recent times. They
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are but “a step upon the path of the predecessors” in an unbroken chain
of efforts—praise be to Allah—“continuing to this very day.” Our hope is
that the seeker of knowledge will find in them a key that opens the doors
of this noble science and a ladder by which to ascend to its more
extensive works.

Dear reader, knowledge is a trust and the inheritance of prophethood.
Whoever Allah grants understanding in it must make it purely for His
sake and beware of mixing the words of the Prophet st with anything
else, for severe warning has been issued against those who do so
deliberately. Let your resolve after reading be to act on what you have
learned and then convey it to those after you, for “perhaps one who
carries figh may pass it on to one more knowledgeable than himself.”
Goodness will remain in the community of Muhammad % so long as
the chain of transmission stands firm and truth is followed.

In conclusion, we ask Allah the Generous, by His grace and favour, to
make this work sincere for His noble Countenance, beneficial to His
servants, and a means for us to draw near to the intercession of our
prophet Muhammad l5%. We ask Him to grant us and you sincerity in
word and deed, and to make us among those who listen to speech and
follow the best of it. “Our Lord, accept from us; indeed, You are the
All-Hearing, the All-Knowing. Turn to us in mercy; indeed, You are the
Oft-Returning, the Most Merciful.”

May Allah bless and send peace upon our Prophet Muhammad, his
family, and all his companions. Ameen.

All praise is due to Allah, Lord of all worlds.
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